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A SERMON. 


DEDICATION, 


| to the exposure, and refutation of those 


errors which have ever tried, perplex- 
ed, and distressed the human family, 


Lo the Students of the Theological | I submit the following to your consid- 


Seminary at Princeton. 
GENTLEMEN.—I have just read the | 
“able and eloquent discourse” deliver- 
ed before you on the 26th of Septem-| 


ber last, and published by your re. |} Acts xvi. 20. 


quest in the 33d and 34th numbers of 
the Philadelphian. I congratulate you 
that it has fallen to your happy lot to 
live in the 19th century, which is 
adorned with such an able, judicious, 
and intelligent divine as Dr. Ely, and 
especially that he takes so deep an in- 
terest in your theological education, 


ly high time that a decisive, and final 
blow was given to those “highly rep- 
rehensible, and in their tendency per- 
micious doctrines,” which have al- 
ways “troubled,” and distressed hu- 
man beings. It will be easy therefore 
for you to conjecture how much I have 
been gratified in the perusal of the able, 
and masterly production which you 
had the pleasure of hearing on the 
26th of September last. The period 
is near at hand when all shall “see eye 
to eye and lift up the voice togethers” 
and what can be so well adapted to 
hasten it as a perfect union of views, 
and feelings in our theological semina- 
ries? In the following discourse I 
have not the vanity to think that I 
have surpassed or even rivalled the 
“eloquence, ability,” and especially 
the logic of Dr. Ely’s sermon. But 
since every thing cannot be said in one 
sermon, and hoping to add something 
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eration. 
BROTHER JONATHAN. 

Near Utica, May, 1826. 

SERMON. 
These men do exceedingly 
trouble our city. 

Ever since the gospel scheme was 
first published to cur race, and an or- 
der of men appointed to explain, de- 
fend, and enforce its leading doctrines, 
and duties, there has not been want- 
ing a set of bold, confident, and in- 
vincible men, who have, by various 


and is 80 anxious “that you should || '™€2"s) obtained the sacred office of 


| a ; , . . * a4 * . 
know the” very “truth,” and be pre- | teachers of religion; and by their met- 


pared “ably to defend it.” It is real- | 


aphysical sagacity, their untiring zeal, 
and exertions, and especially by their 
success, in urging their peculiar and 
strange notions of religion, have ex- 
ceedingly troubled and distressed 
mankind. ‘Though this “sect” of men 
have been “every where spoken,” and 
written “against,’’* and though they 
have been often “threatened,”? and 
frequently caught, and punished for 
their folly, still they have never been 
convinced of their errors, nor have they 
been turned from their purpose or con- 
duct by all the means of flattery, bri- 
bery,threatenings,persecution or death. 
It is not a little strange that mankind, 
with all their mighty wisdom, subtlety, 
and power, as yet, have never been 
able to entirely exterminate the “sect” 
of these “pestilent fellows,”’¢ or quell 
all their disturbances. But so it is. 
After all the efforts of philanthropists, 
the imperial bulls, édicts, and thuf@er- 


——- 











* Acts 23, 22, 


¥ Acts 4.17, 18. {4 Acts 24. 5, 
21 
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belts of princes, and popes, and the 
indefatigable exertions of human be- 
ings to promote peace, harmony, and 
union between all mankind, for nearly 
six thousand years, much trouble still 
exists in this world. Nor is it exclu- 
sively confined to the people of the 
world. It exists more or less in 
churches, colleges, Presbyteries, Sy- 
nods, Theological Seminaries,and even 
in the General Assembly of the Presby- 
terian church. ‘The benevolent apos- 
tle undoubtedly had his eye on these 
troubles, and those who occasion them, 
when he said “I would they were even 
cut off which trouble you.” If, there- 
fore, any thing more can be done to 
quell these disturbances, and put an 
end to these troubles, it will undoubt- 
edly meet the approbation, and receive 
the gratitude of mankind. 

It is proposed in this sermon, after 
the pattern of Dr. Ely, to state, and 
endeavour, if possible, to give the final 
blow in refuting those “pernicious 
doctrines,’’* by publishing, defending, 
and enforcing which, a certain class 


of men have, in every age, exceeding- 
ly troubled and tormented mankind. 

First, then, Those trouble mankind 
who believe, and teach that “the Lord 
liath made all things for himself, yea 
even the wicked for the day of evil,” 
and that “for Avs pleasure they are and 


were created.” This “strange”? no- 
tion respecting God, implies that his 
pleasure,” happiness, and glory, are 
of more consequence than the happi- 
ness of all creatures, and that God 
has an “eternal purpose” to glorify 
himself, with some sinful as well as 
holy creatures, all of whom he made 
“for himself.” This is a very trouble- 
some, perplexing, and distressing idea 
to the noble and dignified race of hu- 
man beings, who generally care for 
nothing but their own interest and 
happiness. ‘They fear exceedingly 
that if this dectrine is true, their -fu- 
ture and eternal happiness, ia which 
centres all their hopes, interests, and 


enjoyments, may finally be given up 


* See Dr. Ely’s Sermon. 
‘+ Acts 17.18, He seemeth to be a setter forth of 
strange Gods, 
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forever. Though they knew that it 
they repent and believe they shall be 
saved, yet they fear that if God has 
an eternal purpose respecting every 
thing, which includes every action, 
motion, and motive, and consequently 
the character and condition of all 
creatures in time and eternity; that 
they may die in their sins, and be 
“driven away in their iniquity.” 
There is also another wonderfully per- 
plexing idea respecting the purposes 
of God to glorify himself with all his 
creatures. If God has actually de- 
creed whatsoever comes to pass, and 
if sinful creatures are necessary to be 
the occasion of showing God’s wrath, 
and making his power known, many 
cannot see for their lives how they 
can be sinful, and deserving of punish- 
ment. Nor is this difficulty peculiar 
to the present generation. Seme,and 
no doubt a numerous and and re- 
spectable class of citizens in the first 
century, felt and expressed the same 
difficulty. ‘They said with great wis- 
dom, “if the truth ef God hath more 
abounded through my lie unto his glo- 
ry, why yet am I also judged as a sin- 
ner,” and why is it not right to do 
evil that good may come, if all evil 
will be overruled forthe general good. 
We have also facts to prove that the 
sovereign purposes of God, as some 
men preach them, is a very trouble- 
some doctrine to mankind in general. 
The respectable religious congregation 
which were collected in the synagogue 
at Nazareth, were so vexed with the 
exhibition of this doctrine by one of 
their brethren that they were all “filled 
with wrath,” and toa man-“rose up 
to destroy him.” But, 

~Secondly, Especially do those 
trouble mankind who believe and teach 
that the “Deity is the efficient cause 
of every moral action, and that with- 
out adirect and positive agency, sin 
would never haye orignated in the 
minds of angels or of men.”¢ How- 
ever troublesome, perplexing, and 
tormenting the doctrine of divine de- 
crees, aS some men represent it, may 


t See Dr. Ely’s Sermon, Philadelpbian, p. 129. 





l= 





A Sermon. fe}. 


be to human beings, this idea is gener- 
ally farmoreso. Many misrepresent, 
or pervert the idea which some men 
inculcate respecting the divine de- 
crees,and explain them in such a man- 
ner as does not very much trouble 
mankind. But they find it not so ea- 
sy to evade the idea of the “direct and 
positive agency” of God. In spite of 
themselves, this truth throws them di- 
rectly into the hands of a sovereign 
God, who actually and positively has 
“mercy on whom he will have mercy, 
and whom he will he hardeneth.” 
This doctrine brings God too fearful- 
ly near for mankind in general, who 
“would fain flee out of his hand.” 
They see that if this doctrine is true, 
God has not merely a general provi- 
dence over all things, but constantly 
works all things after the counsel of 
his own will, and executes ali his de- 
crees by “preserving and governing 
all his creatures and all their actions.” 
This doctrine involves mankind in 
terrible darkness and distress, if not 
despair. It implies their absolute de- 
pendence on God for their character, 
their feelings, and their condition, in 
every period of their existence. If 
this is true, they never can get out of 
his hands for a moment, or free 
themselves from their natural obliga- 
tionstohim. I[t implies that they were 
not only dependent on Ged for their 
existence at first, but that they are con- 
stantly dependent on him for every 
thought—every volition, and that they 
“are not sufficient of themselves to 
think any thing as of themselves,” 
no, not even a sinful thought. This 
idea, that the agency of God extends 
to every action, I scarcely need men- 
tion, is one of most perplexing and dis- 
tressing truths in the universe. Dr. 
Dwight, than whom few men have 
had a better opportunity to know the 
sentiments and feelings of mankind, 
says, “No idea is more perplexing or 
distressing than this.’”* But we have 
higher authority respecting this fact 
than Dr. Dwight. The apostle Paul 
represents sinners generally, as dispe- 





%.* System of Theology, vol. ist, p. 459, ist edition. 


sed to say in view of this doctrine,. 
“Why doth he yet find fault, for whe 
hath resisted his will.” Those who 
are “formed” into “vessels of wrath,” 
invariably complain of their Maker 
with great submission and piety, 
“why hast thou made me_ thus?” 
Mankind in general and many profes- 
sed christians cannot see how even a 
king on his throne can be free, or ac- 
countable, if his “heart is in the hand 
of the Lord, and as the rivers of wa- 
ter he turneth it whithersoever he 
will.’t+ If God hardened Sihon’s 
spirit and “made his heart obstinate,” 
as he said he did,} many think he must 
have been cruel in punishing him for 
his obstinacy. If God used the As- 
syrian monarch as “the rod of his an- 
ger’ to punish the “people of his 
wrath,” and really used him as much 
as we use an axe, a saw, or a hammer, 
in ours, whe cap see the justice of his 
punishment, even if he did have a 
“stout heart’ and meant not so, nei- 
ther did his heart think so, but it was 
in his heart to cut off, and to destroy 
nations not a few.”|} But the case of 
Pharaoh has probably been a source 
the of greatest difficulty, perplexity, 
and trial tomankind. Cemmentators 
have often been “at their wiv’s end? to 
evade the unavoidable declarations of 
the apostle, and especially the his- 
tory of facts respecting the depend- 
ent though haughty king of Egypt. 
But it is generally thought that if God 
really and positively hardened his 
heart as he said he would and had, 
that Pharaoh must have been a great 
fool to condemn himself as he did, and 
freely acknowledge the rigideousnese 
of God in his punishment. And if 
God “turned their heart to hate his 
people and deal subtilely with his ser- 
vants, as the inspired prophet says he 
did,§ on what principle of human rea- 
son and human feelings can the divine 
conduct be vinaicated in visiting the 
Egyptians with such terrible judg- 
ments, punishment, and death. Any 
thing rather than such a view of the 
divine agency and the divine conduct. 


+ Prov. 16. 4, { Deut. 2. 30, |! Isa. 10, 5, 1% 
é Ps, 105, 25, 
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We had rather be “stigmatized as Ar- 
minians, ’* Universalists or even Athe- 
ists, than admit that God “fashioneth 
the hearts”? of mankind and yet holds 
them under moral obligation to con- 
stant obedience, and “liable to the 
pains of hell forever.’ Some indeed 
can see how God can cause them “to 
walk in his statutes” consistently with 
their freedom and accountability; but 
when they hear any body pray “O 
Lord why hast thou made us to err 
from thy ways and hardened our 
hearts from thy fear,’t they instantly 
receive such a terrible shock, that they 
absolutely lose their reason. 

Thirdly, Those trouble mankind 
who teach that selfishness is the es- 
sence of moral depravity, in such a 
sense that all sin is but the various 
modifications of selfishness. ‘There 
are some who maintain that sin is net 
only menial in opposition to physical, 
but that all sin is voluntary. They 
say that motives are not sinful when 
by motive is meant the external objects 
of choice, but when by motive is meant 
the evil affections, desires, intentions, 
volitions, and passions which precede 
what are called externa! actions, they 
say that such motives are only vari- 
ous modifications of selfishness. The 
existence of any other class of motives 
which “are the true reasons why we 
choose as we do, which precede voli- 
tions and are the occasion of our hav- 
ing those volitions”|| they deny, as 
unphilosophical, unscriptural, and ab- 
surd. They have no hesitation in 
saying that wicked thoughts are sinful, 
because in the bible sense of the term 
and according to Johnson, thought is 
sometimes used synonymously with de- 
sign, or purpose, which is voluntary. 
They suppose that the heart only, 
which is a general term including the 
affections, desires, intentions, volitions, 
and passions, is deceitful and wicked, 
and not the flesh, blood, bones, and 
sinews which compose the body. They 
believe that the perception, memory, 


oe 


* See Dr. Ely’s frank and ingenuous acknowledg- 
mentin his sermon. Philadelphian, vol. ist, p. 129. 
T Ps 33.15, Isa. 66.17. || Dr Ely’s Sermon 


law” which comprises all moral ub- 
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!reason, and conscience, are not sinful 
lin a literal sense. but are sometimes 
called so in the scriptures by the use 
of a happy figure, in order to express 
' the various modifications of the heart, 
because these natural talents are ne- 
cessarily the ground of moral obliga- 
tion, and must be given before a per- 
soncansin. They teach, that as su- 
'preme love to God and equal love to 
our neighbor “is the fulfilling of the 


ligation, sin must of course be the re- 
verse or opposite of this disinterested 
affection, which is selfishness and noth- 
ing else. They contend that the only 
reason why “Israel is an empty vine,” 
is because “he bringeth forth fruit un- 
to himself.” ‘They hold that all sin 
as a positive transgression of the law, 
which was engraved on tables of stone 
and is “written in the hearts” of all 
mankind, and thata mere want of con- 
formity to law, is not sinful in men 
any more than in material objects, on- 
ly as it implies positive non-conformi- 
ty, or voluntary transgression in which 
allsin consists. ‘They suppose that 


no being is under the condemnation of 


any law, until after he has voluntarily 
transgressed that law, and consequent- 
ly that infants are not sinners until after 
they have had selfish exercises,and that 
these exercises are a voluntary trans- 
gression of the moral law which is 
written in the hearts of infants before 
they can sin. They have long ago 
exploded the proverb that “the fathers 
have eaten sour grapes, and the chil- 
dren’s teeth are set on edge,” because 
it conveys the idea that sin is derived 
from our fathers and is something that 
is inveluntary, which is absurd and 
an impeachment upon the moral char- 
acter of Him who has threatened us 
with punishment for all sin. They 
think it is sufficiently orthodox to say, 
“the soul that sinneth it shall die,” and 
that, simply for its ewn sins. This 
general view of the nature of moral 
depravity for which some heterodox 
preachers so zealously contend, is ve- 
ry troublesome, it appears, to many 
southern Presbyterians, as well as to 
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mankind in general. ‘They can see 
with half an eye, that if all sin isa 
voluntary transgression of law, and 
has a positive existence, that the 
terrible doctrine of divine agency 
must be true; for every thing that has 
a positive existence, must have a pos- 
itive cause. ‘They can also see, that 
ifall sin is voluntary and not physic- 
al, oran involuntary “moral principle” 
as some are pleased to call it, that all 
sin can and ought to be avoided, and 
that they can and ought to be “per- 
fect as their Father in heaven is per- 
fect.” This leaves them in fearful 
danger of self-reproach and self con- 
demnation fer every moral imperfec- 
tion, which is a feeling many wish to 
avoid. Besides, if all selfishness is 
sin, then all the religion and high 
hopes of heaven that had been built 
upon Antinomian faith are blown to 
the winds, and all mankind must come 
to the point of true self-denial at last, 
before they can be real saints. No 
wonder this view of depravity distress- 
es and troubles those religionists who 
deny the necessity of d‘sinterested af- 
fection, because they are left “without 
the walls of Jerusalem.” 

Fourthly, Those trouble mankind 
who believe and teach that “all holi- 
ness consists in” the various modifica- 
tions of “disinterested love to God, 
and being in general.” We admit 
that out of the “many” who “are cal- 
led” to preach the gospel “in the Pres- 
byterian church, and in the General 
Associations of New England,” there 
are “but few chosen” to such a de- 
gree of faithfulness and self-denial, as 
to be willing faithfully to preach this 
doctrine, which is almost “every where 
spoken against.” But there area pre- 
cious few and always have been, whose 
lordly selves do not quite fill universal 
space, but leave a little room for “be- 
ing in general,” of which they have 
some knowledge and regard. These 
teach that disinterested benevolence 
is the “Alpha and Omega, of virtue 
and religion,” and even have the as- 
tonishing presumption to affirm, that 
“all the law is fulfilled in one word 
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even in this, thou shalt love thy neigh~ 
bour as thyself.”* They boldly affirm 
that on the “two great commands” 
which clearly and fully, and perfect- 
ly express disinterested love, “hang 
all the law and the prophets,’ and that 
no person can do any duty, or comply 
with any moral obligation, without 
having the disinterested affection ex- 
pressed and required in this first and 
primary law of God’s moral kingdom. 
They believe and teach, that all true 
love is founded on the obvious princi- 
ple, that a greater good should be 
chosen in preference to a less, anda 
less good given up in preference to a 
greater; and they do not flinch when 
this principle is applied to themselves 
or others. And to cap the climax of 
heterodoxy, they contend that man- 
kind should “be willing to be treated 
as they deserve,” and even “accept the 
punishment of their iniquity.” ‘They 
do not fear, neither are they ashamed 
to admit the fact, “that a true chris- 
tian,” if he has doubts respecting his 
spiritual state, “ought to be willing to 
perish for the glory of God, is a legit- 
imate inference from the proposition 
that all holiness censists in the disin- 
terested love of universal being,’’t 
though they say that if a person knows 
he is a true christian, he ought not to 
be willing that God should break his 
promise, and cast him off forever. 
They suppose that if Moses was wil- 
ling to be blotted out of the book of 
life, and Paul to be accursed from 
Christ for their brethren, that it fol- 
lows “legitimately” that they ought 
to have had at least as much regard 
for the glory of God, and been wil- 
ling to make as great a sacrifice, if 
necessary, in order to promote the di- 
vine glory. Before I close this article 
however,| will just givea hint that these 
divines do not use the term distnteres- 
ted, in the (until of late) unheard-of 
sense of uninterested, but they use it 
in a sense which leaves room for man- 
kind, to have a proper “respect to the 
recompense of reward, and to love 
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* Galatians 5. 14. 
Tt See Dr. Ely’s Sermon, 


rd 


pach eee AS * oe 









































a Ea eka im 
EN 


“J ne Mae rete, aha By 


ae a le Gt 








10 


themselves as their neighbor.* This 
is a general view of the doctrine of 
disinterested benevolence as taught by 
a number of heretical preachers who 
very much perplex and treuble human 
beings. Multitudes at the present day 
both in and out of the “Presbyterian 
church,” are ready to cry eut in view 
of it, as the people of the first century 
did, when it was held up to them by 
one who lost his life by it, “who then 
can be saved?” They say it cuts off 
at a single blow from the church, and 
from heaven, multitudes who are far 
famed for piety, orthodoxy and liber- 
ality. And it must be admitted by all 
to be a very discouraging doctrine to 
mankind in general. Instead of stim- 
ulating people to activity by “swelling 
them into the infinity of their own great- 
ness,” it makes them feel “wretched, 
and miserable, and poor,and blind, and 
naked.” It narrows down the road 
to heaven so that all who walk in it 
have got to go as despised pilgrims 
and strangers, and have but few to go 
with them. All the doctrines of the 


gospel are harmless in comparison 
with this; and if this could only be ex- 
ploded, what joy would fill the earth. 
it is indeed the “dreadful of all dread- 
fuls,”’ because it can never be evaded 


or misunderstood. Every infidel can 
see, without a miracle, that if this doc- 
trine is true, “there is something in 
religion,” and that the character of 
Saints and sinners is as epposite as 
their doom. 

Fifthly, Those trouble mankind 
who teach that saints do not sin while 
they are in the exercise of holiness, 
and that none can “serve God and 
mammon” atthesameinstant. There 
are some who teach that christian im- 
perfection,does not consist in the weak- 
ness or sinfulness of their holy exer- 
cises, but in the inconstancy of them. 
They teach that “the fruit of the spir- 
it is love,” which “is the fulfilling of 
the law,” and of all moral obligation 


* It isan old proverb, that there is no general rule 
but what admits of some exceptions. If this is cor- 
rect, then perhaps those who are “unacquainted 
with being in general,” will be excused if their love 
does not extend beyond themselves. 
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forthe time being. They suppose “he 
that loveth is Dorn of God,” and 
‘‘Whosoever is born of God doth not f 
commit sin, and that “he cannot sin” 
for the time being, “because he ts born 
of God.”t They believe and teach, 
that “if any man love the world” or 
is in the exercise of selfishness, ‘the 
love of the father is not in him.” 
They suppose that while they are do- 
ing good they are not doing evil, 
though they frequently know from 
experience that when they “would do 
good,” or when the time arrives in 
which they had purposed to do good, 
that evil is present with them,|| and 
has taken the place of their good af- 
fections. They say, that whenever 
God gives a new heart to any person, 
he positively takes “away the stony 
heart out of their flesh,” and that 
the existence of two hearts at a time 
in one person is unscriptural and ab- 
surd. ‘These strange divines do not 
‘call evil good,” or ‘good evil;”{] and 
they suppose that when a person is 
spiritual, he is not carnal, and when 
he is carnal, he is not spiritual. They 
maintain thata christian’s character is 
imperfect, and not his “perfect love’’ 
which “casteth out fear.’** This 
perfection in the nature of moral ex- 
ercises, is quite a troublesome idea to 
many people. If we must have some 
pertect love or real holiness before we 
“can see the Lord,” they fear that 
nothing short of disinterested affection 
will answer the purpose, and that all 
their Antinomian and Arminian sel- 
fishness, and indeed every kind of re- 
ligious selfishness, will be nothing but 
perfect sin. This is adilemma which 
above all things many wish to avoid. 
There are some who will admit that 
the doctrine of disinterested benevo- 
lence is beautiful in theory; but any 
preacher or any “theory” which makes 
it “the alpha and omega of virtue and 
religion,” drives them into quite too 
close quarters. But I have my eye 
on another secret which has lately been 
so ingenuously disclosed. “This the- 


—s 


+ 1John 3.9. ¢1John 2. 15. |] Rom. 7. 21. § Ezek. 
11, 19, and 36. 26, 4 Isa. 5,20. ** 1 John 4,17, 18. | 





ind 
at- 
ver 
on, 
ny 
hat 
ime 
ab- 
not 
and 
n Is 
hen 
hey 
Tis 
ve” 


“his 


a to 
yme 
we 
that 
tion 
t all 
sel- 
 re- 
but 
hich 
oid, 
that 
evo- 
any 
akes 
and 
too 
eye 
peen 
the- 


Ezek. 


17,18. | 


1 Sermon. 107 


ory excludes the idea that there may 
be something sinful in ones” taste, 
‘mental habits, state and nature.’* 

It makes sin consist entirely in evil 
affections, desires, intentions, volitions 
and passions, or those actions which 
are a voluntary transgression of law; 
and (distressing thought!) which can 
and ought to be avoided. This view 
of the nature of moral depravity,makes 
all sin to be our fault, and not merely 


) our calamity, which is a base impeach- 


ment of the noble and dignified race 
of human beings. 

Sixthly, Those trouble mankind 
who teach that both > ints and sinners 
have natural ability to do their whole 
duty which God requires, and that a 
good heart or disposition, is nota nat- 
ural talent. There are some who 
seem to be determined never to give 
sinners any peace, but who not only 
call upon them, saying, “hear ye deaf, 
and look ye blind that ye may see,” 


_ but they tell them positively that they 
| have “eyes to see” and “ears to hear,”? 
| which renders them capable of seeing 


and hearing, not only literally, but in 
the figurative sense of these scripture 
requirements. They teach that a 
good heart is net a natural talent, be- 
cause a good heart is virtually all that 
can be required; but they say that the 
talents which all mankind possess by 
nature, lay a foundation jor moral ob- 
ligation, so that it is consistent with 
every person’s common sense, notions 
of reason and justice, to require sin- 
ners to cease to do evil, and begin to 
do right, and even to “make them- 
selves a new heart anda new spirit.” } 
This is a troublesome idea to many 
professed saints, and to all sinners. 
Sinners generally believe, or try to be- 
lieve, that the difficulty in the way of 
holy obedience lies, not in their volun- 
tary heart, but in their natural pow- 
ers; and they try to make themselves 
and others believe that they would do 
their duty if they could. ‘Those there- 

* See Dr. Ely’s Sermon. I have not mentioned 
disposition, because this is voluntary. any one 
shall be disposed to feply to this Sermon, he will 
choose to reply. The terms, frequently at least, are 


used svnonomouslv. 
+ Jer. 5, 21. I Ezek. 8, 31. 
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fore whose theory and instructions re- 
verse this order, take away from them 
the ground of their excuses, and leave 
them “haters of God” “without a 
cause.” Beside, the idea of natural 
ability to do our duty perfectly, binds 
every person, whether saint or sinner, 
to be “perfect as their Father in heav- 
en is perfect.”|| According to this 
highly reprehensible, dangerous and 
pernicious theory, all moral imper- 
fection is a crime and ought to be 
avoided. This theory does not fur- 
nish quite so soft a bed of down as that 
pleasing idea of natural inability to 
which sinners almost invariably resort, 


.when they are urged to holy obedi- 


ence. 

Seventhly, Those trouble mankind 
whe teach that Christ made a full and 
adequate atonement for all mankind, 
without suffering the penalty of the di- 
vine law for any. ‘There are some 
who believe that the death of Christ, 
“magnified the law and made it hon- 
ourable” in a manner that made as 
full and perfect display, or declara- 
tion of God’s righteousness, and his 
feelings and disposition towards his ho- 
ly law and transgression, as the inflic- 
tion of the penalty of the divine law 
would have done upon all the human 
race. They suppose that this decla- 
ration “of God’s righteousness, ’’§ lays 
a foundation fer God to be just to him- 
self, to his law, and to the universe, 
while he justifies those who believe in 
Jesus, and whom distributive justice 
would punish forever. They do not 
suppose that a divine declaration, er 
a representation on canvass could have 
made such a striking and full display 
of God's righteousness as the real suf- 
ferings of Christ. They believe it 
was necessary that God should “set 
forth” his coequal and dearly beloved 
son, and that he should be treated in a 
most barbarous and cruel manner by 
his enemies, should drink the cup of 
human wo to the very dregs, be for- 
saken for a season by his Father, and 
become obedient unto death, even the 
death of the cross. In making the 


Matthew §,48. 6 Rom. 3. 25, 
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atonemeat,as well as iit preaching and 
obeying his parents, they suppose he 
obeyed the divine law constantly and 
nerfectly, with all his heart, which he 
was bound to do, if there had been no 
creatures in the universe. They sup- 
pose that extra righteousness in God 
or man is impossible and absurd, be- 
cause every moral being ought to be 
perfect,and as holy as he can be, though 
they affirm that Christ was under no 
obligation to creatures to become obe- 
dient unto the death of the cross. 
They suppose it is no impeachment of 
the divine character to say that God 
ought to do whatever he does, though 
he is under nonatural obligation to crea- 
tures to do any thing he does for them. 
Though Christ was under no obliga- 
tion to creatures to become obedient 
unto the death of the cross to save 
them, yet he was under positive mor- 
al obligation, to promote the glory of 
God, and the good of the universe, by 
giving up himself a sacrifice, in order 
to declare the righteousness of God, 
and “ought to have suffered” as well 
as to enter into his glory.”* With 
these views of the nature of moral ob- 
ligation, they believe that the visiona- 
ry notion of Christ’s extra righteous- 
ness which is said te be imputed to 
saints, is absurd, though they freely 
admit that by means of his righteous- 


ness or obedience unto death many | 


will be made righteous, justified or 
forgiven. ‘This general view of the 
nature of the atonement it seems, is 
quite offensive to some ir the Presby- 
terian as well as Universalist churches. 


If Christ did not take the law place of 


mankind, and sufier its penalty for all 
their sins, they see that it depends up- 


on the sovereign pleasure of God, | 


whether all, and if not, how many are 
pardoned; and none can claim par- 
don of the “Chief Justice of the uni- 
verse,” whether in or out of Christ, 
only on the ground of the gracious and 
conditional promise of God. This 
absolute dependence on sovereign mer- 
cy is not quite so congenial to human 
feelings as to be positively “entitled to 


me 


* Luke 24. 24, 
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glory everiasting.”* Beside, if Chris: 
did not suffer the penalty of the law 
for any, then it will always be true 
that all the redeemed will deserve end- 
less punishment, and will be forever 
bound to self-abasement. and that the 
finally miserable, rejected offered mer- 
cy, and slighted an atonement that 


was made for all mankind. 
CONCLUSION. 

I cannot do justice to my feelings 
and close this sermon,without express- 
ing my deepest solicitude, and most 
affectionate and tender regard, for the 
happiness, peace and success, of the 
highly favoured Students of the Semi- 
nary of the Presbyterian church. My 
young friends, the present is a period 
of deep interest, great exertion, hope, 
and prospect. We have at length ob- 
tained a National ‘Tract Society, and 
in prospect, if not in reality,a National 
Missionary Society. All that seems 
to be wanting now in order 


‘*T’o banish Satan from his throne, 
And make his empire all our own,” 


is the complete prevalence of a Nation- 
al Religion that shall unite all hands, 
hearts, and interests, and drive dis- 
cord, heresy and trouble from the face 
of the earth. To accomplish an ob- 
ject of such importance as this, much, 
very much depends upon the students 
of our Theological Seminaries. We 
sincerely hope you will not fall out by 
the way, but be perfectly united in the 
very truth, that you may be able to 
make a bold, united and successful at- 
tack upon the troublesome points of 
theology mentioned in thissermon. It 
is really too late in the day for a few 
individuals to set themselves up against 
the whole church and world, and try 
to bring every body to embrace their 
peculiar notions of religion. We 
hope and expect that it will not be long 
before these troublesome spirits will 
all be killed, that the world may enjoy 


‘alittlepeace. Surely “they that dwell 


upon the earth” will have great occa- 
sion to “rejoice over them, and make 
merry and send gifts ene to another, 
because these’ troublesome spirits 


+ See Dr. Ely’s Sermon, 
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“tormented them that dwelt on the 
earth.”* Asa confidential friend, I 
will just hint however, that there is a 
little remaining attachment to the pe- 
culiar notions of religion mentioned in 
this essay, still existing in the state of 
New-York. Those of you therefore, 
who come into this state as candidates, 
will have need of caution and prudence. 
The best course in general will proba- 
ably be, to be szlent respecting these 
points, and preach moral essays on 
such subjects as will be unexceptiona- 
ble to all. And I am not certain but 
it will be a matter of prudence in some 
places to preach these doctrines a little 
at first, which can be easily done in 
such general terms, that any bedy of 


ligent beings? We can conceive of no 
motive for such a being to move, ex- 
cept the exercise, exhibition, and grat- 
ification of his goodness. When the 
scriptures say that “the Lord hath 
made all things for himself, yea ever 
the wicked for the day of evil,” we 
are obliged therefore to believe that 
he made all things for this purpose. 
But still no being can have correct 
views of the ultimate design of God, 
: without having correct views of the 
nature of his goodness. Theugh God 
| is love, yet he hates all workers of in- 
iguity. Hence the obvious distinction 
| between the love of benevolence and 
| the love of complacence. God’s love 
| of benevolence extends to all sensi- 


common discernment can see them as |; tive beings whether they have a good 
plainly as the man mentioned in Mark, || moral character, a bad moral charace 
saw men walking. There has been dis- || ter, or no moral character at all. But 
covered of late however,anart, which, || his love of complacence is limited to 


if you can attain it, will be better still, 
It is to preach the gospel just as tho’ 
you believed certain doctrines were 
true, without positively giving any 
opinion respecting them. ‘These 
however are my secret thoughts which 
you will at once see should be kept 
from the public eye. 


SO 


For the Utica Christian Repository. 
ULTIMATE END OF DEITY IN HIS WORKS. 


The being and essential perfections || 


of God appear from his works; but 
his ultimate design respecting ali crea- 
tures, objects, and events, 1s more 
clearly revealed inthe scriptures. ‘The 
Psalmist, who had been an _atten- 
tive observer of divine providence, 
said in prayer to God, “Thou art 
good and doest good.” The pure, 
perfect, and immutable goodness of 
God comprises his moral perfection. 
The infinite knowledge and power of 
God are under the controul of his in- 
finite goodness. Let us suppose a 
free, voluntary, and independent agent 
possessing these perfections and exist- 
ing alone. What motive can we sup- 
pose would induce him to create intel- 





es 


“ Rev. 11.10. + Mark 8. 24. I see men as trees 
walking 


holy beings. “The righteous Lord 
| loveth righteousness, his countenance 
' doth behold the upright.” God de- 
| lights in holiness as well as in happi- 
|| ness, because holiness as well as hap- 
| piness is desirable in itself. His love 
of happiness does not imply any ha- 
tred of sin, but his love of holiness 
| necessarily implies hatred of all in- 
| iquity. With this view of the divine 
} character, it iseasy to see that all the 








|| exercises of God’s power, sovereignty, 

justice, and mercy, are only different 
modifications of his goodness, the most 

| perfect exercise, exhibition, and grati- 

| fication of which, is the ultimate end 

| of divine providence. 

| To accomplish this ultimate end, 
this paramount design, the Eternal 
spread out these heavens, called into 
being this earth, contrived and execu- 
ted the work of redemption, governs 
all earthly changes, forms the charac- 
ter and fixes the condition of every 
creature in time and ineternity. The 
holiness and happiness of the vessels 
of mercy as well as the sinfulness and 
misery of the vessels of wrath, are 
promoted with an ultimate reference 
to this design. So we are expressly 
informed in the scripteres. After 
having promised to help his ancient 
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people, and givethem a new heart and 
a new spirit, God said to them, “Not 
for your sakes do I this, be z¢ known 
unto you, be ashamed and confound- 
ed for your own ways, O house of Is- 
rael.””, According to the whole cur- 
rent of scripture, by all his marvellous 


| 


works, God means to make his crea- | 


tures see and know that he isthe Lord, 
and exalt and glorify his great, and 
holy, and dreadful name for ever and 
ever. This ultimate design of Deity 
appears conspicuous on every page of 


i 





“the glorious gospel of the ae: 


God.” In this gospel there are cer- 


. . . . Se 
tain cardinal doctrines, or first pores 


ples, which distinguish it from every 
false scheme, and constitute its pecul- 
iar excellence and glory. Among 
these are the obvious and necessary 
truths respecting God, and the obvi- 
ous duty of creatures which result from 
their capacities and relations to God 
and each other. 


When we soberly lift our thoughts | 
to God, we are involuntarily impress- | 


ed with the truths, that he is infinite 
in power, wisdom, and goodness, and 


that he has made and governs all things | 


for himself. The doctrines of the 


{ 


universal decrees and agency of God, | 


his creatures, which are manifested in 
3 


and his absolute sovereignty over all | 


“foreordaining whatsoever comes to | 


pass,” in constantly “governing all | 
his creatures and all their actions, and | 
in saving and destroying whom he 
will for the purpose of displaying the 





riches of his glory, are as evident as | 
his existence, and the truth of his| 


word. 
The absolute dependence of crea- 


} 


tures on the creating, supporting, and | 
forming hand of God, for their motions | 


and actions, their character and con- 
dition in this world and the next, is 
another truth that is impressed upon 
us asearly and as strongly as any truth 
in the universe. , 
The duty of disinterested love, 
which is the fulfilling of the divine law, 
and which is founded upon the obvi- 
ous duty of being willing to give up a 
less good of our own for the greater | 






good of others, approves itselt to every 
man’s conscience in the sight of God. 

That all selfishness whether reli- 
gious or irreligious, is sin, is agreeable 
to the scriptures, to the frank, though 
incidental acknowledgment of satan in 
the case of Job, and to the common 
sense of all mankind. 

The duty of constant faith, and 
confidence in God the Father, Son, and 
Holy Spirit, and of unconditional sub- 
mission to his will, is as evident as the 
existence of God, and of creatures. 
The divine perfections and authority 
over us, necessarily bind all mankind 
to constant love, joy, faith, confidence, 
and submission. 

The duty of constant repentance, 
self-abasement, and a cordial acqutes- 
cence in the precept and penalty of 
the divine law, is as evident as the ex- 
istence of sinful creatures. Guilt ne- 
cessarily lays creatures under moral 
obligation to constant self-abasement. 

The duty of constant prayer to the 
great Creator, Preserver, Benefactor, 
and Sovereign of the universe, is as 
evident as the existence of the depend- 
ence and obligation of creatures, their 
need of divine aid, and the existence 
and prospect of evils which none but 
God can remedy. 

These cardinal truths respecting 
God and creatures, and these duties 
which result from them, are either the 
first principles of the oracles of God, 
or they are condemned by the scrip- 
tures. They are true in their full ex- 
tent and consequences, or they are 
false. They constitute a false gospel, 
or every scheme which leaves them 
out is “another gospel.” ‘They area 
very important part of the counsel of 
God, which ought to be faithfully, and 
fully, and plainly declared in time of 
revivals, or they ought to be not mere- 
ly suppressed, but condemned. For, 
if they ought not to be preached in 
time of revivals, because they are 
adapted to turn the attention of peo- 
ple from the interests of true religion, 
then most certainly they ought not to 
be preached in time of stupidity, to 
Increase that inattention to the interests 
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of genuine revivals and true religion || power, for thou hast created all things, 
which will be the ruin of millions. || and for thy pleasure they are and 
The doctrines of election, reprobation, || were created.” What the “good 
and absolute sovereignty of God, or || pleasure of his will” respecting crea- 


his eternal design to glorify himself by 
the formation and eternal destiny of 
creatures, either display his “manifold 
wisdom,” the “exceeding greatness of 
his power,” the riches of his glory,” 
and the “exceeding riches of his grace,” 
justice, and goodness, or they destroy 
the glory of the true God. They ei- 
ther give a disinterested character to 
the gospel scheme, or they give it a 
mean and sordid character. A cor- 
dial belief and love of the divine per- 
fections which these truths express 
and imply, is either essential to salva- 
tion, or who can tell what is essential? 
It is absurd to suppose a person can 
understand and exercise true submis- 
sion to God without a correct knowl- 


tures is, we are expressly informed in 
the scriptures. It is his good pleas- 
ure to reserve the angels who kept not 
their first estate, “in everlasting chains 
under darkness, unto the judgment of 
the great day.” It has been his good 
pleasure never to make an atonement 
for angels, but to continue the perfect 
difference in their character and con- 
dition forever. It was his good pleas- 
ure to establish a connexion between 
the sin of Adam and of his posterity, 
and to bring all his children into ex- 
istence in perishing need of a Saviour; 
to give up his dear Son to suffering 
and death in order to declare his right- 
eousness, that he might be just and 
yet pardon whom he pleased. It is 


edge of his character; for “every per- || his goud pleasure to offer pardon and 
son understands and regards the gos- || eternal life to all mankind, though he 
pel, in exact agreement with his views || knows they hate the holy conditions 
of God.” The display and develop- || on which the offer is made, and with 
ment of the divine perfections which || one consent excuse themselves from 
these doctrines express and imply, will || obeying his gospel and accepting his 





either fill heaven with Alleluia and | 


invitation. Butit was his good pleasure 


hell with despair, or a view of them || that the Lord Jesus should have a seed 
would bathe heaven in tears. It is || toserve him among the sinful race of 


therefore an inquiry of infinite impor- 


tance, which side of these perfectly | 


opposite questions is true. 





mankind, and accordingly he ordain- 
ed some to eternal life, predestinated 


| them to be conformed to the image of 


Here, then, let us refer to the law 1 his Son, and to use the phraseology of 


and testimony of God respecting him- 
self. And let us go with a solemn 


sense that we must shortly be judged | 
by the words of this gospel. Here we | 


may learn the ultimate design of God 
in all his marvellous works. Here we 


may certainly know what God is, | 


what man is, and what will be the fu- 
ture destiny of creatures. St. John 
informs us in the “Revelation of Jesus 
Christ which God gave unto him, to 
show unto his servants things which 
must shortly come to pass,” that “tlie 
four and twenty elders fall down be- 
fore him that sat on the throne, and 
worship him that liveth for ever and 
ever, and cast their crowns before the 
throne, saying Thou art worthy, O 
Lord, to receive glory, and honour.and 








scripture, compels them to come in to 
his kingdom, “to the praise of the glo- 
ry of his grace.” Itis his good pleas- 
ure that some who are invited shall not 
taste of his supper. Accordingly it 
is written, “God hath given them the 
spirit of slumber, eyes that they should | 
not see, and ears that they should not 
hear unto this dxy.” It was the good 
pleasure of the Lord Jesus Christ, to 
preach in parables, that seeing his 
hearers might see and not perceive, 
and hearing they might hear and not 
understand, lest at any time they should 
be converted and their sins should be 
forgiven them. We have infallible 
evidence that the absolute sovereignty 
of his Father was a delightful subject 
to the Lord Jesus. 
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cone ser ua at ae ro tages | of their Maker, their Sovereign, anc 
And onis engin wots ofprate: "I their Judge, for doing “iwhat he will 
Lord of the earth, and heavens, and seas.” || with his own,” provided he does noth- 
This joy and thanksgiving of the |! ing unwisely or unjustly? Nothing is 

Lord Jesus according to his own dec- || more certain than that.God makes a 

laration, was because his Father for 

his own glory was pleased to hide the 
things of his kingdom from some and 
reveal them unto others, and conclu- 
ded by saying, “even so Father, for so it 
seemeth good in thy sight.” Itis the 
good pleasure of God to have mercy 
on whom he will have mercy, and har- 
den whom he will. He told Pharaoh to 
his face that he raised him ep for the 
very purpose of showing his wrath and 
making his power known. And“He 
turned the heart’ of Pharaoh and the 
Egyptians “to hate his people, to deal 
subtilely with his servants,’’ that his 
glorious perfections might appear in 
their overthrow. We have the une- |] untothemon his right hand, Come, ye 
quivocal declaration of an inspired | blessed of my Father, inherit the king- 
apostle that some, like natural brute || dom prepared for you before the foun- 
beasts, were “made to be taken and || dation of the world. Then shall he 
destroyed” and others @ppointed to || say also unto them on the left, Depart 

‘stumble atthe word” of God. Scarce- || fromme ye cursed into everlasting fire, 

ly any thing is so much insisted upon || prepared for the devil and his angels.” 

i the scriptures as the absolute sove- | And to complete the “shame and ev- 

reignty of God respecting the vessels |! erlasting contempt” of his enemies, 

of mercy and the vessels of wrath. |! God has appointed a song of triumph 

No language could be better adapted || for the heavenly hosts to sing over them 

to establish the truth of this doctrine | for ever. What that song will be, we 

and carry conviction of the folly and | are informed by St.John. “And they 
cuilt of those who complain of it, than |} sing the song of Moses the servant of 
the reply to the following objection. | God, and the song of the Lamb, say- 

‘Thou wilt say then unto me, why ; ing, Great and marvellous are thy 

doth he yet find fault? for who hath works, Lord God Almighty, just and 

resisted his will? Nay, but O man, true are thy ways, thou king of saints. 
who art thou that repliest against || Who shall not fear thee, O Lord, and 

God? Shall the thing formed, say unto | glorify thy name, for thou only art ho- 

him that formed it, why hast thou | ly.” Alleluia; Salvation, and glory, 

made me thus? Hath not the potter | and honor, and power, unto the Lord 
power over the clay, of the same lump, || our God; for érue and righteous are 
ie make one vessel unto honour and || his judgments.” ‘The following as- 
another unto dishonour? What if God, || criptions of praise are found in the 
willing to show his wrath and to make | song of Moses: “Thy right hand, @ 
his power known, endured with much || Lord, is become glorious in power, thy 
long suffering the vessels of wrath, fit- || right hand, O Lord, hath dashed ia 
ted to destruction. And that he might |! pieces the enemy. And in the great- 
make known the riches of his glory on || ness of thine ecxcellency, thou hast 
the vessels of mercy which he had || overthrown them that rose up against 
afore prepared unto glory?’ Who, |! thee; thou sentest forth thy wrath, 
without daring impiety, can complain {i which consumed them ag stubble. The 


difference in the character and condi- 
tion of creatures in this world, and we 
are expressly informed that he will 
make a difference in the next. Hear 
the infinitely solemn, interesting, and 
unequivocal prediction of our divine 
Lord. “When the Son of man shall 
come in his glory and all the holy an- 
gels with him, then shall he sit upon 
the throne of his glory. And before. 
him shall be gathered all nations, and 
he shall separate them one from anoth- 
er as a shepherd divideth his sheep 
from the goats. And he shall set the 
sheep on his right hand, but the goats 
on the left. Then shall the King say 
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Lord shall reign for ever and ever.” |! 


This song was composed and sung 
after a very clear display of the divine 
power, mercy, severeignty, justice, 
and goodness, and will be sung in 
heaven for ever. 

This view of God, and of heaven, 
was tavght by Moses and the pro- 
phets, Jesus Christ and the apostles. 
It is impressed upon our minds by the 
works of creation, and the events of 
divine providence. It represents just 
such a being as God is, and owgit to 
be. Iscruple not to say, that it is the 
spontaneous dictate of every man’s 
conscience, that God ought to regard 
his own glory, and the general good of 
the universe, more than the happiness 
of the “vessels of wrath’ ‘This is the 
scheme which lafinite wisdom hath de- 
vised, and infinite power and goodness 
is constantly executing. It is the 
“olorious gospel of the blessed God,” 
which will perfectly develope his own 
infinite glory and _ blessedness, and 
fill heaven with joy, and praise, and 
Alleluia, for ever and ever. And all 
that God has ever done or purposed 
to do, will either directly or indirectly 
display his goodness. So sung the 
Psalmist of Israel. “O give thanks 
unto the Lord for he is good, for his 
mercy endureth for ever. To him that 
smote Egypt in their first born,for his 
inercy endurcth for ever: And breught 
out Israel from among them, wiih a 
strong hand, and with a streched out 
arm, for his mercy endureth for ever: 
But overthrew Pharaoh and hie nost 
inthe red sea, for his mercy endu- 
reth forever. O give thanks to the 
God of heaven, for his mercy endu- 
reth for ever.” It is impossible for 
any creature to conceive of another 
scheme which would so perfectly dis- 
play all the divine perfections, as the 
gospel scheme. It will also perfectly 
develope the character of good and 
bad angels, and of good and bad men. 
It will show the patience, meekness, 
zeal, faithfulness, and self-denial of 
the saints, and manifest “the deceit, 
guilt and shame of sinners, in the per- 
fect light of holiness.” It is the cause 
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of God, in which all good angels, and 
all good men are engaged, in opposi- 
tion to all bad angels, and all wicked 
men. Though it will soon prevail 
over sin and suffering, yet the people 
of God must, for a short season, be in 
affliction. God has many false and 
deceitful foes, who are yet to be made 
manifest and destroyed. The char- 
acter of mankind is yet more fully to 
be developed. They are yet to be 
taught by terrible judgments, that 
God is the Lord. But God is able 
and disposed to protect his faithful 
servants, who constantly oppose his 
false, deceitful and faithless foes, and 
défend his precious cause, which is, 
and always has been, almost every 
where spoken and written again... 
The divine mercies and judgments, 
promises and predictions, will be a 
pillar of cloud to blind and destroy the 
wicked, but a pillar of fire, to give 
light and joy to the righteous. God 
is light, and in his light his own dear 
people will see light. Those individ- 
uals and churches who are grounded 
and established in the truth, and do 
not get hindered in their christian 
race, but continue to fight the good 
fight of faith, will ere long by divine 
aid, obtain a complete victory over the 
powers of darkness. “They will be 


| able to stand in an evil day, against 
| the deceit, the power, and the malice 
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of earth and hell.” They will be 
able to stand against the flattery, bri- 


bery, threatenings, or persecution of 


their enemies, whether they appear as 


| angels of light, or demons of darkness. 


“They will be able to stand against 
infidels and errorists of every descrip- 
tion. They will be able to stand 
against Arminians, whether they ap- 
pear under the colours of Wesley. or 
whatever profession and appearance 
they may assume. They will be able 
te stand against Antinomians, notwith- 
standing their lofty pretences to ortho- 
doxy, and their zealous and confident 
pretensions to eminent piety. They 
will be able to stand against Universal- 
ists, though they have so many refu- 
ges of lies, and so many subtle and 
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joy, and zeal, which will turn into ha- 
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flattering g perversions of the holy scrip- 
tures.” ‘They will be able to see that 
those preachers and professors, who 
play the Pharisee, in respect to prayer 
and professions, are probably like the 
Pharisees in their spirit. ‘hey will 
be able to see that revivals of false re- 
ligion and false zeal, which appear to 
mock at investigation and inquiry on 
religious principle, cast contempt up- 
on some of the cardinal doctrines and 
duties of true religion, and upon the 
preaching of Christ and the apostles, 
only bring contempt upon all true re- 
ligion,and lead sinners into false peace, 


_— enmity and despair, the moment 
‘oy open their eyes ineternity. They 
wil be able to stand against the al- 
most universal success of false reli- 
vion, which according to the scrip- 
tures, will prevail before the Millen- 
nium, though they may be condemned 
as “cold unbelieving stumbling blocks,” 
and against the errors, declension, 
and unscriptural management which 
generally appear more or less In revi- 
vals of true religion, And they will 
not give their unqualified approbation 
of revivals at the present day, by pub- 
licly expressing their joy and thanks- 
giving without discrimination,especial- 
ly until they know that Ged and the 
self. -denying doctrines and duties of 
his gospel, have been faithfully and 
plainly preached. Until they know 
that sinners have been made to see 
and feel that they must submit uncon- 
ditionally to the forming and disposing 
hand of that God wno hath mercy on 
whom he will have mercy and hard- 
eneth whom he will, and love his glo- 
ry and kingdom more than themselves, 
“or be at war with their Maker, their 
Sovereign, and their Judge forever.” 
And especially will.they be able to 
stand against those most deceitful of 
all deceivers, who preach some truth, 
and some duty, who profess to be 
great friends to revivals, to the divine 
law, and to the scriptures, and who- 
yet spread a net that will gather of ev- 
ery kind, both good and bad. 
From the scriptures we learn that 
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the grand design of God in the gospel 
scheme, which has been briefly noti- 
ced in this essay, will afford the most 
perfect exercise, exhibition and grati- 
fication of the divine-goodness. This 
is the harvest of God which he will 
reap at the end of the world. It is 
his great and darling object, which 
hoe occupied his thoughts and heart 
from eternity. This design,which in- 
cludes the sufferings and death of the 
Lord Jesus Christ, and the sinfulness 
and misery of a part of the angels, 
and a part of mankind forever, must 
necessarily be the line of demar- 
cation between the friends and 
foes of God. He that is not with 
Christ in this design, is against him. 
T'o be holy as God is holy, j is to re- 
| gard supremely those objects which he 
regards supremely. We are com- 
manded to do all that we do to the glo- 
ry of God. All moral beings are 
bound to embrace this design, and 
contend with all their strength, zeal, 
and ability for those truths respecting 
God, which wiil occasion the sweetest 
notes in the song of heaven. But es- 
pecially are those bound to embrace 
and defend this cause, who are the 
called according to the divine purpose, 
to whom God has manifested his feel- 
ings and designs as he has not unto 
the world, and whoare favoured with 
the pure light of the gospel. Those 
individuals and those churches, who 
refuse to walk in the light, after it is 
shown to them,will be,and ouglit to be, 
madethe monuments of the divine dis- 
pleasure. Every person whose affec- 
tions constantly centre upon his own 
little self, and who cogstantly regards 
his own happiness more than the glory 
of God,will be, and ought to be, a cast 
off from the presence of the Lord and 
the glory of his kingdom, into a place 

of “shame,and everlasting contempt.” 

(To be concluded.) 
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SINNERS UNABLE TO SERVE A 
HOLY GOD. 
JosHua 24, 18, 19. 
Therefore will we also serve the Lofd; for he 
is our God. And Joshua said unto the ap 
ve cannot serve the Lord for he is an holy God. 
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immediately after the death of Mo- | 
ses, Joshua took the charge of the | 


children of Israel, and conducted them, 
through hosts of enemies whom he 
subdued, to the landof promise. And 


I. IT am, to show, that sinners gen- 
erally think, that they can serve the 
Lord. I say they generally. think so, 
because they may think otherwise, 
and do sometimes, under certain eir- 


though he was then eighty-five years || cumstances, really think otherwise. 


old, yet he continued to govern the 


During this period, he divided the land_| 
among the twelve tribes, and directed | 


with great wisdom and integrity. But | | 


in the course of nearly thirty years, | 
many of the people died, and others | 
lost the serious impressions which in| 
dangers and trials of the wilderness | 
had made upon their minds, while a| 
younger generation rose up, who had 
seen less, and known less of the God 
of their fathers. ‘These causes Joshua 
foresaw would naturally bring on a 
religious declension, which he greatly 
deprecated. Deeply impressed with 
their danger and his own speedy depart- 
ure,he called all the people together,and | 
rehearsed their history from the begin- 
ning. And inthe review of the divine 
goodness towards them, he exhorted 
them to fear the Lord, and serve him 
in sincerity anc truth; but as for him- 
self and his household, they would 
serve the Lord. ‘To this the people 
replied, “God forbid that we should 
forsake the Lord, to serve other gods; 


\ 


for the Lord our God, he it is that | 
brought us up and our fathers out of 
theland of Egypt, and which did those 
great signs in our sight, and preserved 
us in all the way wherein we went, and 
among all the people through whom 
we passed. Therefore will we also 
serve the Lord; for he is our God. 
And Joshua said unto the people, ye 
cannot serve the Lord: for he is an 
holy God.” 
teach us, | 

That though sinners think they can, | 
yet they cannot serve the Lord. | 

I shall, 

I. Show that sinners generally | 
think that they can-serve the Lord. 

Il. Show why they think, that hice! | 

can serve the Lord. And 
IY. Show why they cannot serve hina, 


These words plainly 





| 
nation for twenty-five years longer. 
all ther civil and religious nue: 


But so long as God suffers them to 
walk in their own way, and pursue the 
objects which are the most agreeable 
to their natural hearts, they universal- 
ly think, that they can serve the Lord, 
wherever they find it convenient or 
importanttoserve him. Though they 
feel a present reluctance to every reli- 
gious duty, yet they have no appre- 
hension, that this reluctance will ever 
arise so high, as to become unconquer- 
able. They are very confident, that 
they can perform that service, which 
God requires them to perform, in or- 
der to obtain his pardoning mercy. 
This will appear from various consid- 
erations. 

1. They sometimes secretly intend 
to serve the Lord. There are many, 
who have been religiously educated, 
who early think seriously about their 
spiritual concerns, and really intend to 
secure the salvation of their souls be- 
fore they die. But they find so much 
reluctance to religious duties, and reli- 
gious objects, that they totally neglect 
the service of God. They do not, 
however, renounce their good inten- 
tions, in childhood, nor in youth, nor 
in riper years, but endeavour in some 
measure to cherish their serious pur- 
poses, especially when they hear seri- 
ous things, or are placed in serious 
circumstances. And though some 
may grow very stupid, and grossly dis- 
obedient, yet, even these have their se- 
rious intervals, when their serious in- 
tentions recur, and constrain them to 
re-resolve that they will carry their 
intention into effect, and sincerely serve 
the Lord. Now all such secret inten- 
tions of sinners necessarily imply, that 
they really think that they can serve 
the Lord, and that there is no insur- 
|; mountable difficulty inthe way. They 
imagine that they can lay aside their 
|| present aversion to religion, as easily 


! as their aversion to many things, which 
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they have laidaside. They have laid 
aside the follies, and vanities of youth, 
for more manly and important pur- 
suits. They have grown wiser, and 
mean to grow better, and finally de- 
vote themselves to the service of Ged. 
‘These secret intentions flow from a 
belief, that they can, whenever they 
shall set about it in earnest, perform 
every religious duty, which God has | 
enjoined. They live upon their good 
intentions, and self-sufficiency, which 
afford them much peace, and hope, 
and confidence, while they are looking 
forward to long life and prosperity. | 

| 








2. Sinners not only secretly intend, 
but secretly attempé to serve the Lord. 
Some attempt this in childhood; some 
attempt it in youth; some attempt it, 
while in the midst of their days, and 
engaged in the busy scenes of life; 
some attempt it, when they are sick, 
or exposed to danger; and some when 
they are awakened from their stupidi- 
ty by the word or providence of God. 
But very few sinners, who enjoy the 
common means of grace, entirely neg- 
lect religious duties, in some stages and 
circumstances of their lives. Chil- 
dren, and youth often read and pray 
in secret, as well as attend public wor- 


| 
{ 


often neglect seeking; yet they do noi 
neglect, because they feel unable to 
serve God, but because they feel an 
aversion to spiritual and divine objects. 
For afier they have neglected time af- 
ter time, they will begin agein, and 
strive with renewed and increased ex- 
ertions. This plainly proves, that they 
think they can serve the Lord, not- 
withstanding any depravity or corrup- 
tion of heart. They imagine, that 
nothing is wanting to conquer their de- 
pravity, but more arduous, vigorous, 
and persevering exertions; and these 
they think they can increase, until 
they have gained the victory and ob- 
tained the favour of God, which is ail 
they desire. : 

3. Sinners not only secretly intend, 
and attempt to serve God, but thev 
often publicly declare, that they will 
serve him. This a multitude of sin- 
ners publicly declared to Joshua. 
They said, “we will servetue Lord; 
for he is our God.” The same said 
those at mount Sinai, who afterward 
fell and perished in the wilderness. 
In both these instances, there is rea- 
son to believe, that sinners were sin- 
cere in making their. declarations. 
They undoubtedly meant to do what 


ship. Many of riper years, who are | they said they would do. They said 
ashamed to regard God or religion in || they would serve the Lord; and they 


public, do secretly call upon God, read 
his word, and strive to serve the Lord, 
and secure his favour. But no person, 
whether young or old, would ever 
attempt to serve God in secret, if he 
did not hope and expect to succeed. 
All sinners, who secretly attempt to 
serve God, manifest by their practice, 
that they think they can serve the 
Lord. Whenever sinners begin to 
perform religious duties, in any stage 
of life, they begin with self-confidence, 
that they are able, as well as desirous 
to serve God. How many sinners 
have lived from day today, and from 
year to year, in the constant practice 
of seeking and striving to serve God 
in secret, with entire dependence up- 
on their own strength, to do the whole 
of their duty? Though after they have 
ence begun toseek God in secret, they 








intended to do what God had requir- 
ed, and be obedient. But if this was 
true, they certainly thought, that they 
could obey, and serve the Lord. 
Thousands and thousands of other 
sinners since have felt just as those 
Israelites did, and have made the same 
declarations, with the same kind, and 
degree of sincerity. It is extremely 
natural for men in a state of nature, to 
think that they can serve God, when- 
ever they shall think that their tem- 
poral or eternal good requires them to 
serve him. When sinners, at a solemn 
time, and under solemn circumstances, 


| publicly declare, that they will serve 


the Lord, we must believe, that they 
really think they are able toserve him. 
And this they have done in innumera- 
ble instances; which is aclear evi- 
dence, that all secure sinners, really 
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ihink that they can serve God. But y themselves, or ignorance of their own 


we have still higher evidence of this. 
Fer | 

4, Sinners have not only secretly 
intended to serve God, and secretly 
attempted to serve God, and publicly 
declared, that they would serve God, 
but they have actually thought that 
they did serve God. ‘The scribes and 
pharisees in Christ’s day,really thought 
they did serve God in sincerity and 
truth. 
the divine commands, whether cere- 
monial or moral. Our Saviour who 


knew their thoughts, said “they trust- | 


ed in themselves, that they were right- 

eous.” The pharisee, who went up 

to the temple to pray, thanked God, 

that he had served him perfectly. The 

amiable young man declared, that he | 
had kept all the divine commands from | 
his youth. And Paul said, that while 
he was a sinner he had thought him- 
self,-in respect to the law, blameless. 
It was the general opinion of sinners 
in Christ’s day, that they did sincere- | 
ly and perfectly serve God. Many | 
sinners have ever since entertained the | 
same high opinion of themselves. | 
Thousands have thought, that they 
have sincerely obeyed the divine com- 

mands, while they were under the en- 
tire dominion of sin, and totally desti- 
tute of every gracious exercise. but | 
it is impossible for sinners to think, | 
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hearts. Though they believe, that 
they are sinful creatures, and naturally 
inclined to forget and forsake God, 
and disobey his holy commands; yet 
they do not believe, that they are al- 
together sinful, and wholly destitute of 


| all good desires and intentions; Tho’ 


they know that their hearts are deceit- 
ful; yet they do not know that they 
are desperately wicked, and absolute- 


They punctually observed all || ly unconquerable by their own exer- 


tions. ‘They suppose that their de- 
desires to serve God are really good, 
though not so good as they ought to 
be, because they are too low and lan- 
guid. ‘This deficiency they often hope 
and expect, that they shall some time 
or other make up, by move strong and 
vigorous desires and exertions. Ac- 
cordingly, when they seriously set 
about seeking salvation, they become 
more and more ardent in their seek- 
ings and strivings for divine mercy. 
They do not know that the plague of 
their own hearts lies in their total 
selfishness, and entire regard to their 
own personal safety and happiness. 
And consequently they do not know, 
that the higher their desires, hopes, 
and fears rise, the more they become 
displeasing in the sight of God, who 
looks entirely on the heart, and ab- 
hors all selfish feelings. If they only 
knew the nature of their desires, in- 


that they really serve God, without || tentions, resolutions, and exertions, 
thinking that they are able to serve || they would no longer think, that they 
him. ‘Though sinners often complain || could yield God a sincere and accept- 
of their inability to serve God, and say || able service. They would despair of 
that they cannot serve him; yet their || conquering their depravity, by contin- 
intentions, their exertions, their dec- || ually increasing it. But all secure 








larations, and their opinions of them- || 
selves, unite to demonstrate, that they 
do inwardly think that they can serve | 
God. They think just as sinners 
thought in the days of Meses, of Josh- 
ua, and of Christ. They really be- 
lieve that they can, and often believe 
that they do serve God sincerely and 
acceptably. I now proceed to in- 
quire, 

II, Why sinners imagine, that they 
can serve the Lord. This must be 


owing to some misapprehension of 


and merely awakened sinners, are 
really ignorant of the nature of their 
moral depravity, and while they are 
ignorant of this, they verily think, 
that they can, anddo serve God in 
some measure. They consider their 
good desires and actual attempts to 
serve God, as acceptable in his sight. 
Thus the Israelites in Joshua’s day, 
verily thought that they had served 
God, and would continue to serve hin 
as long as they lived. And sinnefs 
at the present day, who are ignorant 
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of their own hearts, entertain the same 
opinion of themselves. Like Paul in 
his state of ignorance and moral blind- 
ness, they flatter themselves, that it is 
an easy thing to serve God, while their 
hearts are far from him, and full of 
perfect selfishness. It now remains 
to show, 

Ill. Why sinners cannot serve God. 
Joshua assigned the true reason to the 
Israelites. “And Joshua said unto 
the people, ye cannot serve the Lord; 
for heis an holy God.” Holiness is 
is the essence of God’s moral charac- 
ter. He is pure and perfect love, 
which is pure and perfect holiness. 
All his moral perfections are compri- 
sed in love. He loves himself and all 
created beings according to their real 
worth and importance. He is holy 
in all his ways, and righteous in all his 
works. He is the righteous Lord, 
who loves righteousness, and hates all 
unrighteousness in his unholy and sin- 
ful creatures. He is of purer eyes 
than to behold sin or iniquity in any 
form whatever. And for this reason 
he requires all men to be like himself, 
in all their views and feelings. He 
said to his people of old, “Be ye holy, 
for I am holy.” And this precept 
the apostle tells us, is still binding up- 
on all mankind. So that without ho- 
liness none can see, nor serve, nor en- 
joy God. This leads me to ebserve, 

1. That sinners cannot serve God, 
because they cannot love him. God 
is perfectly holy, but they are perfect- 
ly unholy. God is perfectly benevo- 
lent, but they are perfectly sinful. 
God seeks the highest good of the uni- 
verse, supremely, but they seek their 
own good supremely. Their hearts 
are diametrically opposite to his heart, 
and their desires to his desires, and 
their exertions to his exertions. And 
so long as this contrariety in their 
hearts exists, it is utterly impossible, 
that they should love God for what he 


is in himself. ‘They may love him for | 


his favours, but this is only loving 
themselves. But God’s first and great 
command to every sinner is, “Thou 
shalt love the Lord thy God with all 






thine heart, and with all thy soul, and 
with all thy mind, and with all thy 
strength.’ While sinners are desti- 
tute of love to God, it is impossible 
that they should perform any accepta- 
ble service to him. Their carnal 
minds are enmity against God,and more 
opposed to him, than to any other be- 
ing or object in the universe. So far 
as they discern, they perfectly hate his 
noliness. And. he knowsit. There- 
fore he abhors and condemns all their 
external services. The sacrifices of 
the wicke are an abomination in his 
sight, and he expressly forbids them 
to bring any mere such vain obla- 
tions. ‘Though sinners often imagine 
that they mean to serve God, and not 
themselves, yet God who knows their 
hearts perfectly, knows that they real- 
ly seek their own good, and not his 
glory, and that they never can serve 
him, so long as their hearts are in per- 
fect contrariety to his. 

2. Sinners cannot serve God, be- 
cause his laws are perfectly holy, like 
himself. The apostle says, “the law 
is holy, and the commandment holy, 
and just, and good.” Ged gave his 
commands from a holy motive, and he 
requires nothing but holiness in them. 
They are in all respects holy. And 
for this reason, unholy creatures can- 
not obey them. The apostle declares, 
“That the carnal mind is enmity a- 
gainst God; not subject to his law, 
neither indeed can be. So they that 
are in the flesh cannot please God.” 
No external obedience of totally de- 
praved creatures, to a holy law,can be 
pleasing in his sight. Hence says 
Solomon, “He that turneth away his 
ear from hearing the law, even his 
prayer shall be abomination.” It is 
morally impossible, that sinners should 
obey the divine laws, which they per- 
fectly hate, both in their precepts and 
penalties. Christ obeyed his Father’s 
commands out of love to them. He 
said, “I delight to do thy will, O God, 
thy law is in my heart.” And Pau! 
said, “I delight in the law of God af- 
ter the inward man.” So long as sin- 
ners do not love God. nor his laws. 
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they cannot serve him. Besides, 
3. Sinners cannot serve God, be- 
cause they do not love his service. 
‘There is no part of his service that 
they love. ‘They do not love to 
labour for him, nor to pray to him, 
nor to promote his interest. ‘They 
love to labour for themselves, and to 
promote their-own interests. They 
have a different object from that which 
God has, and which he requires them 
tv have, in all they do. And whatev- 
er attempt they make to serve God, 
their ultimate design in it all is not to 
serve God, but to serve themselves. 
It is impossible, therefore, while they 
feel thus, that they should serve God, 
or do any thing but what he abhors. 
Improvement. If sinners think that 
they can serve the Lord, then it is ea- 
sy to see why so many live so easy 
and secure while they neglect to serve 
him. Mankind commonly neglect to 





(9 


son is, because he is a holy God, to 
whom their whole hearts are opposed. 
If sinners think that they can serve 
God, because they are ignorant of their 
own hearts, then it is of great impor- 
tance that the nature of their total de- 
pravity should be clearly and fally 
laid open before them, though they are 
ever so averse from secing it. 

If sinners cannot serve God because 
he is holy, then they are capable of 
seeing this to be true. A clear sight 
of their own hearts will always give 
this conviction, as multitudes have 
found by their own experience. Paul 
had it, and says, “when the command- 

;/ ment came, sin revived, and I died.” 


| Ifthe inability of sinners to serve 


God arises from the contrariety of their 
hearts to the heart of Ged, then it is 
altogether sinful and inexcusable. 
They ought to love Godeand serve 
him because he is holy and worthy to 


pursue what they suppose they can |! be loved and served. But, this is the 


‘ 


, obtain just when they please. It is || reason why they cannot, and the only 
eC wholly owing to their confidence in | reason. Their inability therefore is 
y their own power to serve God when- || their sin; and the more unable they 
9 ever they think it is necessary,that they || are to love God for his holiness, the 
S neglect it, and live so easy in their || more inexcusable and sinful they are, 
eC neglect. For whenever they imagine || because all their inability arises from 
E that they shall want time, or oppor- || the utter aversion of their hearts to 
dl tunity, or a disposition to serve God, 

- they are in distress. No one can look ifsinners cannot serve God because 


9 upon himself as in immediate danger || he is holy, then they are in ‘a most 
, of perdition, without being afiected || wretched -condition. Every thing 


‘ which is good. 


Hence sickness often throws 


5 by it. 


sinners into distress, and they cry out 
in great agony of mind, lest they should 
now die in their sins and lose their 
souls. Hence conviction ofthe plague 
of their own hearts fills them with dis- 
tress, and they tremble with fearful ap- 
prehensions of the wrath ofGod. They 
do not find it so easy to serve the Lord 
as they expected; and they fear that 
the time for their serving him will soon 
be past, and they shall be his enemies, 
and have him for their enemy forever. 

If sinners are mistaken in thinking 
that they can serve God, then it is ve- 
ry important that their mistake should 
be removed, and that they should be 
inade to see and feel that they cannot 
serve God, and to know that the rea- 


| 
2 to destroy them. All instruc- 


tions from the word and _ providence 
of God, all the common strivings of 
the spirit, all their own exertions, on- 
ly serve to increase their guilt and ri- 
pen them for destruction: This was 
the case of the Israelites in the wilder- 
ness, and of the Jews in Christ’s day; 
and it is no less the case of sinners at 
this day. They are hastening for- 
ward to the day of God’s wrath; and 
every thing that is done for them, and 
every thing that they do for them- 
selves, is tending to prepare them to 
be fitter subjects for divine vengeance. 

Hence we see, that all sinners lie at 
the unpromised mercy of God. He 
has never promised to regard any 
thing they do, but is at perfect liberty 
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io destroy or save them, as he pleases. 
The case of sinners calls aloud to them 
to awake from their stupidity, to re- 
nounce all confidence in their unholy 
exertions, and to become truly recon- 
ciled toGod. He calls upon them to 
make their choice. If they choose 
him for their God, he will be their 
God. If not, he will cast them off 
forever. SENEX. 
—=eZIe 
For the Utica Christian Repository. 
EXPERIENCE OF DAVID BRAINERD. 


Extracted from his Diary. 


¥ was from my youth somewhat so- 
ber, and inclined to melancholy; but 
do not remember any thing of convic- 
tion of sin, worthy of remark, tiil I 
was, I believe, about seven or eight 
years of age. Then I became con- 
cerned for my soul, and terrified at 
the thoughts of death; and was driven 


| young; but this I know, that when t 


eS 


rea oe eee 


| did go into such company, I never re- 


turned with so good a conscience as 
when J went. It always added new 


i guilt, made me afraid to come to the 


throne of grace, and spoiled those good 
frames with which I was wont some- 
times to please myself. But, alas, all 
my good frames were but self-right- 
eousness, not founded on a desire for 
the glory of God. 

In 1738, I went to Rev. Mr. Fiske’s 
and lived with him. My manner ot 
life was now wholly regular, and full 
of religion, such as it was; for I read 
my bible more than twice through in 
less than a year, spent much time ev- 
ery day in prayer and other secret 
duties, gave great attention tothe word 
preached, and endeavoured to my ut- 
most to retain it. So much concern- 
ed was I about religion, that I agreed 
with some young persons to meet pri- 


to the performance of religious duties: | vately on Sabbath evenings for reli- 


but it appeared a melancholy busi- 
ness that destroyed my eagerness for 
play. And though, alas, this religious 
concern was but shortlived,[ sometimes 


attended secret prayer, and thus lived, 


“at ease in Zion, without God in the 
world,” and witheut much concern, 
as I remember, till I was above thir- 
teen years of age. In the winter of 
1732, I was roused out of this carnal 
security, and became frequent, con- 
stant, and somewhat fervent in prayer. 
I felt sometimes much melted in the 
duties of religion, took great delight in 
the performance ofthem,and sometimes 
hoped that I was converted, or at least 
in a good and hopeful way for heaven 
and happiness, not knowing what con- 
version was. I was remarkably dead 
to the world; my thoughts were almost 
wholly employed about my soul’s con- 
cerns; and I may indeed say, “almost 
I was persuaded to be a christian.” 
In 1733, I removed from my fa- 
ther’s house to East-Haddam, where 
I spent four years; but still “without 
God in the world,” though, for the 
most part, 1 went a round of secret 
duty. I was not much addicted to 
the company and amusements of the 


| 








gious exercises, and thought myself 
sincere in these duties; and after our 
meeting was ended, I used to repeat 
the discourses of the day to myself; re- 
collecting what I could, though some- 
times very late at night. I used occa- 
sionally on Monday mornings to re- 
collect the same sermons; experienced 
a considerable degree of enjoyment in 
prayer, and had many thoughts of 
joining the church. In short, I had a 
very good outside, and rested entirely 
on my duties, though I was not 
sensible of it. 

After Mr. Fiske’s death, I proceed- 
ed in my studies with my brother; 
was still very constant in religious du- 
ties, often wondered at the levity of 
professors, and lamented their careless- 
ness in religious matters. ‘Thus I pro- 
ceeded a considerable length on a self- 
righteous foundation; and should have 
been entirely lost and undone, had not 
the mere mercy of God prevented. 

Sometime in the beginning of winter, 
1738, it pleased God, one Sabbath 
morning, to give me on a sudden such 
a sense of my danger, and the wrath 
of God, that I stood amazed, and my 
former good frames presently vanishech 














Experience of David Brainerd. 1st 


from the view which I had of my || though there was no manner of good- 
sin and vileness, I was much dis- || ness in them; there being in them no 
tressed all that day, fearing that the || respect to the glory of God. 
vengeance of God would soon over- Sometimes I was greatly encoura- 
take me. I was much dejected; kept |! ged, and imagined that God loved me, 
much alone; and sometimes envied the || and was pleased with me, and thought 
birds and beasts their happiness, be- || [ should soon be fully reconciled to 
cause they were not exposed to eter- || God. But the whole was founded on 
nal misery, as I evidently saw that I || mere presumpéiion, arising from en- 
was. Thus I lived from day to day, || largement in duty, or warmth of affec- 
being frequently in great distress. || tions, or some good resolutions, or 
Sometimes there appeared mountains || the like. And when, at times, great 
before me to obstruct my hopes of mer- | distress began to arise, on a sight 
cy; and the work of conversion ap-|| of my vileness and inability to’ de- 
peared so great, that I thought I should || liver myself from a sovereign God, I 
never be the subject of it. I used, || used to put eff the discovery, as what 
however, to pray and cry to God,|| 1 could not bear. Sometimes I felt 
and perform other duties with great || the power of a hard heart, and suppo- 
earnestness; and thus hoped by some || sed it must be softened before Christ 
means to make the case better. | would accept of me; and when I felt 
Hundreds of times, I renounced all || any meltings of heart, I hoped now 
pretences of any worth in my duties, || the work was almost done: Hence, 
as I thought, even while performing || when my distress still remained, 1 
them, and often confessed to God that |) was wont to murmur at God’s dealings 
I deserved nothing, for the very best of | with me; and thought, when others 
them, but eternal condemnation; yet || felt their hearts softened, God show- 
still I had a secret hope of recommend- || ed them mercy; but my distress re- 
ing myself to God by my religious || mained still. 
duties. When I prayed affectionately, At times I grew remiss and slug- 
and my heart seemed in some measure || gish, without any great convictions of 
to melt, I hoped that God would be || sin, for a considerable time together; 
thereby moved to pity me. My/|/ but after such a season, convictions 
prayers then looked with some ap- || seized me more violently. One night 
pearance of goodness in them, and I} | remember in particular, when I was 
seemed to mourn for sin. Sometimes || walking solitarily abroad, I had open- 
after enlargement in duty and consid- || ed to me such a view of my sin, that I 
erable affection, I hoped I had made || feared the ground would cleave asun- 
a good step towards heaven; and ima- || der under my feet, and become my 
gined that God was affected as | was, || grave, and would send my soul quick 
and would hear such sincere cries, as || into hell, befor I could get home. 
I called them. And so sometimes, || ‘Though I was forced to go to bed, lest 
when I withdrew for secret prayer in || my distress should be discovered by 
great distress, I returned comfortable; || others, which I much feared; yet If 
and thus healed myself with my du- || scarcely durst sleep at all for I thought 
tes. ' it would be a great wonder if I should 
In February, 1739, I set apart a day || be out of hell in the morning. 
for secret fasting and prayer, and spent When at any time I took a view of 
the day in almost incessant cries to || my convictions, and thought the de- 
God for mercy, that he would open my || gree of them to be considerable, I was 
eyes to see the evil of sin, and the way || wont to trust in them; but this confi- 
of life by Jesus Christ. God was || dence, and the hopes of soon making 
pleased that day to make considerable || some notable advances towards deliv- 
discoveries of my heart to me. Still || erance, would ease my mind, and I 
1 trusted in all the duties I performed, |] soon became more senseless and re- 
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Aa miss. Again, when I discerned my 
! convictions to grow languid, and 
thought them about to leave me, this 
ae immediately alarmed and distressed 
pai | me. Sometimes I expected to take a 
ia large step, and get very far towards 
conversion, by some particular op- 

ah; # portunity or means I had in view. 
ee The many disappointments, great 
Bi distresses and perplexity which 1 ex- 
He ja perienced, put me into a most horrible 
frame of contesting with the Almighty; 
with an inward vehemence and viru- 
lence finding fault with his ways of 
pies dealing with mankind. Being like the 
| troubled sea, my thoughts confused, I 


Ht) God by some other means. I had 
Bis strange projects, full of Atheism, con: | 
Ay | triving to disappoint God's designs | 
Bi ogi! and decrees concerning me, or to, ese | 
fi cape his notice, and hide myself from 
me him. But when, upon reflection, | 
ai saw these projects were vain, and 
would not serve me, and that | could 
contrive nething for my own relief; 
this would throw my mind into the 
most horrid frame, to wish there was 
| no God, or to wish there was some 
ise) | other God that could control him. 
i These thoughts and desires were the 
‘i ‘) secret inclinations of my heart, fre- 
| e quently acting before I was aware; but, 





Bh: alas, they were mine, although I was 
‘ae frightened when I came to reflect on 
q them. When I considered, it distress- 
Wy 


Sif ed me to think that my heart was so 
mh full of enmity agninst God; and it 
vile made me tremble, lest his vengeance 
i should suddenly fall uponme. I used 
before to imagine that my heart was 
not so bad as the scriptures and some 
other books represented it. Some- 
. times I used to take much pains to 
‘ae work it up into a good frame, a hum- 
i t ble submissive disposition; and hoped 
ey there was then some goodness in me. 
But, on a sudden, the thoughts of the 
strictness of the law, or the sovereign- 
oY ty of God, would so irritate the cor- 
" ruption of my heart, that I had so 
watched over, and hoped I had brought 
to a good frame, that it would break 
over all bounds, and burst forth on all 
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be | used to con:rive to escape the wrath of 








Kaperience of David Brainerd. 


sides, like floods of waters when thes 
break down their dam. 

Being sensible of the necessity of 
deep humiliation in order to a saving 
interest in Christ I used to set myself 
to produce in my own heart the con- 
victions requisite in such a humilia- 
tion; as, a conviction that God would 
be just, if he cast me off forever; that 
if ever God should bestow mercy on 
me, it would be mere grace, though | 
should be in distress many years first, 
and be never so much engaged in duty; 
and that God was not in the least 
obliged to pity me the more for all 
past duties, cries, and tears. I strove 
to my utmost to bring myself to a firra 
belief of these things, and a hearty as- 
sent to them; and hoped that now I was 
brought off from myself, truly hum- 
bled, and that [ bowed to the divine 
soveretgnty. I was wont to tell God 
in my prayers, that now I had those 
very dispositions of soul which he re- 
quired, and on which he showed mer- 
cy to others, and thereupon to beg and 
plead for mercy tome. But when I 
found no relief, and was still oppress- 
ed with guilt, and fears of wrath, my 
soul was in atumult, and my heart 
rose against God, as dealing hardly 
with me. Yet then my conscience 
flew in my face, putting me in mind 
of my late confession to God of his 
justice in my condemnation. 

While I was in this distressed, be- 
wildered, and tumultuous state of mind, 
the corruption of my heart was espe- 
cially irritated with the following 
things: 

1. The strictness of the divine law. 
I quarrelled with the law of God as 
unreasonably rigid. I thought, if it 
extended only te my outward actions 
and behaviours, that I could bear with 
it; but I found that it condemned me 
for my evil thoughts, and sins of my 
heart, which [I thought] I could not 
possibly prevent. After repeated dis- 
appointments, I thought, that rather 
than perish, [could do a little more 
still; especially if such and such cir- 
cumstances might but attend my en- 
deavours and strivings. I hoped that 
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Euperience of David Brainerd. L838 


| should strive more earnestly than 
ever, if the matter came to extremity, 
though I never could find the time to 
do my utmost, in the manner [ inten- 
ded. This hope of future more fa- 
vourable circumstances, and of doing 
something great hereafter, kept me 
from utter despair in myself, and from 
seeing myself fallen into the hands of 
a sovereign God, and dependent on 
nothing but free and boundless grace. 

2. That faith alone was the condi- 
tion of salvation; that (aod would not 
come down to lower terms; and that 
he would not promise life and salva- 
tion upon my sincere and _ hearty 
prayers and endeavours. I confessed 
indeed the vileness of my duties; but 
then, what made them at that time 
seem vile, was my wandering thoughts 
in them; not because I was all over 
defiled like a devil, and the principle 
corrupt from whence they flowed, so 
that I could not possibly do any thing 
that was good. Hence | called what 
I did by the name of honest faithful 
endeavours; and could not bear it, 
that God had made no promises of 
salvation to them. 

3. That I could not find out what 
faith was; or what it was to believe 
and come to Christ. I read the calls 
of Christ to the weary and heavy la- 
den; but could find no way that he di- 
rected them to come in. [ thought I 
would gladly come, if I knew how; 
though the path of duty were never so 
difficult. 

4. The sovereignty of God. I 
could not bear, that it should be whol- 
ly at God’s pleasure, to save or damn 
me, just as he would. That passage, 

Romans 9. 11th to 24th, was a con- 
stant vexation to me, especially verse 
21. “Hath not the potter power over 
the clay, of the same lump to make one 
vessel unto honour, and another unto 
dishonour?” Reading or meditating 
on this, always destroyed my seeming 
good frames; for when I thought I 
was almost humbled, and almost re- 
signed, this passage would make my 
enmity against the sovereignty of God 
appear. When I came to reflect on 
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the inward enmity and blasphemy, 
which arose on this occasion, I was 
the more afraid of God, and driven 
further from any hopes of reconcilia- 
tion with him. It gave me a dread- 
ful view of myself; 1 dreaded more 
than ever to see myself in God’s hands, 
at his sovereign disposal; and it made 
me more opposite than ever to sub- 
mit to his sovereignty; for I thought 
God designed my damnation. 

The conviction of my lost estate 
was sometimes so clear and manifest 
before my eyes,, that it was as if it 
had been declared to me in so many 
words, “it is done, it ts done; it is for 
ever impossible to deliver yourself.” 
kor about three or four days, my soul 
was thus greatly distressed. At some 
turns, for a few moments, I seemed to 
myself lost and undone; but then would 
shrink back immediately from the 
sight, because I dared not venture my- 
self into the hands of God, as wholly 
helpless, and at the disposal of his 
sovereign pleasure. I dared not see 
that important truth concerning my- 
self, that I was dead in trespasses and 
sins. But when I had, as it were, 
thrust away these views of myself at 
any time, I felt distressed to have the 
same discoveries of myself again, for I 
greatly feared being given over of God 
to final stupidity. When I thought of 
putting it off to = moreconvenient sea- 
son, the conviction was so close and 
powerful, with regard to the present 
time, that it was the best, and probably 
the only time, that I dared not put it 
off. 

It was the sight of truth concerning 
myself, truth respecting my state, as a 
creature fallen and alienated from God, 
and that consequently could make no 
demands on God for mercy, but mus¢ 
subscribe to the absolute sovereignty 
of the divine Being; the sight of the 
truth, I say, my soul shrank away 
from, and trembled to think of behold- 
ing. Thus, he that doeth evil, as all 
unregenerate men continually do, 
hates the light of truth, neither cares 
to come to it, because it will reprove 
his deeds, and show him his just de- 

















13.4 Experience of David Brainerd. 
serts. Sometime before, I had taken | notions respecting my duties were 
much pains, as I thought, to submit to | quite different from what I had ever ' 
the sovereignty of God; yet I mistook || entertained in times past. Before this, 
the thing,—and did not once imagine, || the more [ did in duty, the more hard 
thatseeing and being made a I thought it would be for Ged to cast 
tally sensible of this truth, which my || me off; though at the same time I con- 
soul now so much dreaded andtrembled || fessed, and thought J saw, that there 
at,was the frame of soul which I had so |] was no goodness or merit in my duties; 
earnestly desired. { had ever hoped, but now, the more I did in prayer, or 
that when I had attained to that hu- || any other duty, the more I saw that I 
miliation which I supposed necessary || was indebted to God for allowing me 
io precede faith, then it would not be || to ask for mercy; for I saw that self 
fair for God to cast me off; but now I || ¢nterest had led me to pray, and that 
saw it was so far from any goodness in || [ had never once prayed from any 
me to own myself spiritually dead, || respect to the glory of God. NowlI 
and destitute of all goodness, that, on | Saw that there was no necessary con- 
the contrary, my mouth would be for || nexion between my prayers‘ and the 
ever stopped by it; and it looked as || bestowment of divine mercy; that they 
dreadful to me, tosee myself, and the laid not the least obligation upon God 
relation I stood in to God—I a sinner || to bestow his grace upon me; and that 
and criminal, and he a great Judge | there was no more virtue or goodness 
and Sovereign—as it would be to a| in them, than there would be in my 
poor trembling creature, to venture off || paddling with my hand in the water, 
some high precipice. Hence I put it || (which was the comparison I] then 
off for a minute or two, and tried for 

better circumstances to do it in; either 

I must read a passage or two, or pray 

first, or something of the like nature; 

or else put off my submission to God’s 

sovereignty with an objection, that I | 

did not know howtosubmit. But the | 

truth was, 1 could see no safety in| 

owning myself in the hands of a Sove- | 
reign God, and couldlay no claim | 


had in my mind;) and this because 
they were not performed from any love 
or regard to God. I saw that I had 
been heaping up my devotions before 
God, fasting, praying, &c. pretending, 
and indeed really thinking, sometimes, 
that 1 was aiming atthe glory of God; 
whereas [ never once truly intend- 
ed it, but only my own happiness. J 
saw that as I had never done any thing 
to any thing better than damnation. || for God, I had no claim on any thing 

After a considerable time spent in | from him, but perdition, on account 
similar exercises and distresses, one || of my hypocrisy and mockery. Oh 
morning, while [ was walking in a | how different did my duties now ap- 
solitary place, as usual, I at once saw || peat from what they used to do! I 
that all my contrivances and projects || used to charge them with sin and im- 
to effect or procure deliverance and || perfections; but this was only on ac- 
salvation for myself, were utterly in || count of the wanderings and vain 
vain; I was brought quite to a stand, || thoughts atteriding them, and not be- 
as finding myself totally Jost. The || cause I had noregard to God in them; 
tumult that had been before in my || for this I thought [ had. But when I 
mind, was now quieted; and I was || saw evidently that I had regard to 
somewhat eased of that distress which || nothing but self interest, then they ap- 
i felt while struggling against a sight || peared a vile mockery of God, self 
of myseif, and of the divine sovereign- || worship, and a continual course of 
ty. I had the greatest certainty that || lies. Isaw that something worse had 
my state was for ever miserable, for || attended my duties than barely a few 
all that I could do; and wondered || wanderings; for the whole was noth- 
that I had not been sensible of it before. || ing but self worshtp, and an horrid 
While T remained in this state, my ll abuse of God. 
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Brainerd in his last sickness: Lyi 


1 continued, as I remember, in this 
state of mind, from Friday morning 
till the Sabbath evening following, 
(July 12, 1739,) when I was walking 
again in the same solitary place, where 
I was brought to see myself lost and 
helpless, as before mentioned. Here, 
in a mournful, melancholy state, I was 
attempting to pray; but found no heart | 
to engage in that or any other duty; 
my former concern, exercise, and re- | 
ligious affections were now gone. I} 
thought that the spirit of God had | 
quite left me; but still was not dis- 
tressed; yet disconsolate, as if there 
was nothing in heaven or earth could 
make me happy. Having been thus 





that there was such a creature as myself, 

Thus, God, as I trust, brought me te 

a hearty disposition to exalt him, and 

set him on the throne, and principally 

and ultimately to aim at his honour and 

glory, as Kingof the universe. Icons 

| tinued in this state of inward joy, 
| peace,and astonishment, till near dark, 
| without any sensible abatement; and 
| then began to think and examine what 
| I had seen; and felt sweetly compo 
| sed in my mind all the evening follow- 
se J telt myself ina new world, 
‘and every thing about me appeared 
with a different aspect from what it 

'was wont to do. At this time the 


i way of salvation opened to me with 


_ 


endeavouring to pray, (though as I || such infinite wisdom, suitableness, and 


thought very stupid and senseless, ) for 
near half an hour; then as I was walk- | 


ing in a dark thick grove, wnspeaka- | 


| excellency, that I wondered I should 
| ever thinks of any other way of salva- 
| tion; was amazed that I had not drop- 


ble glory seemed to open to the view || ped my own contrivances, and com- 


and apprehension of my soul. I do 
not mean any external brightness, for 
I saw no such thing; nor do | intend 
any imagination of a body of light, 
some where in the third heavens, or 
any thing of that nature; but it was a 
new inward apprehension or view that 
J had of GOD, such as I never had be- 
fore, nor any thing which had the 
least resemblance of it. T stood still, 
wondered, and admired! I knew that 
I never had seen before any thing com- 
parable to it for excellency and beau- 
ty; it was widely different from all 
the conceptions that ever I had of God, 
or things divine. I had no particu- 
lar apprehension of any one person in 
the Trinity, either the Father, the | 
Son, or the Holy Ghosts; but it appear- 
ed to be Divine glory. My soul re- 


joiced with joy unspeakable, to see 


such a God, sucha glorious Divine | 
Being; and I was inwardly pleased | 
and satisfied, that he should be God 
over all for ever andever. My soul 
was so captivated and delighted with 
ihe excellency, loveliness, greatness, | 
and other perfections of God, that 1} 
was even swallowed up in him; at | 
least to that degree, that I had no| 
thought, as I remember, at first, about 





| plied with this lovely, blessed, and ex- 
| cellent way before. 
| The sweet relish of what I then 
i felt, continued with me for several 
days, almost constantly, in a greater 
or less degree. I could not but sweet- 
| ly rejoice in God, lying down and 1i- 
| sing up. The next Lord’s day I felt 
| not so powerful as before. But not 
long after I was again involved in 
thick darkness,and under great distress; 
yet not of the same kind with my dis- 
tress under convictions. I was guilty, 
afraid, and ashamed to come before 
God; was exceedingly pressed with a 
sense of guilt; but it was not long be- 
fore I felt, ! trust, true repentance 
and joyinGod. About the latter end 
of August, I again fell under great. 
darkness; it seemed as if the presence 
ofGod was clean gone for ever; though 
I was not so much distressed about 
my spiritual state, as 1 was at being 
shut out from God’s presence, as J] then 
sensibly was. But itpleased the Lord 
toreturn graciously to me notlong alter. 
—aIGI= 
BRAINERD IN HIS LAST SICKNESS. 
Extracted from his Diary. 


June 18, 1747. I was taken éx- 


my own salvation, and scarce reflected |! ceedingly ill, and brought to the gates 
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‘ly afterwards, for four or five weeks 





| & 


+f death, by the breaking of small ul- 
cersin my lungs, as my physician sup- 
posed. In this extremely weak state, 
{ continued for several weeks, and was 
frequently reduced so low, as to be 
utterly speechless, and not able so 
much as to whisper a word. Even 
afier I had so far revived, as to walk 
about the house, and to step out of 
doors, I was exercised every day with 
a faint turn, which continued usually 
four or five hours; at which times, 
though I was not so utterly speechless, 
but that I could say yes, or no, yet I 
could not converse at all, nor speak 
one sentence without making stops for 
breath; and divers times this season, 
my friends gathered round my bed, to 
see me breathe my last, which they 
expected every moment, as I myself 
also did. 

How I was, the first day or two of 
my illness, with regard to the exercise 
of reason, I scarcely know. I believe 
twas somewhat shattered with the vi- 
olence of the fever, at times; but the 
third day of my illness, and constant- 
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together, I enjoyed as much serenity 
of mind and clearness of thought, as 
perhaps I ever did in my life. I 
think that my mind never penetrated 
with so much ease and freedom inte 
divine things, as at this time; and I 
never felt so capable of demonstrating 
ihe truth of many important doctrines 
of the gospel, as now. As I saw 
clearly the truth of those great doc- | 
trines, which are justly styled the doc- 
trines of grace; so I saw with no less 
clearness, that the essence of religion 
consisted in the soul’s conformity to 
God, and acting above all selfish views, 
for his glory, longing to be for him, 
to live to him, and to please and hon- | 
our Aum in all things; and this froma | 
clear view of his infinite excellency 
and worthiness iz himself, to be loved, 
adored, worshipped, and served by 
all intelligent creatures. Thus I saw, | 
that when asoul loves God with a su- 

preme love, he therein acts like the 

blessed God himself, who most justly 
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soves himself in that manner. So 
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when God’s interest and his are be- 
come one, and he longs that God 
should be glorified, and rejoices to 
think that he is unchangeably possess- 
ed of the highest glory and_blessed- 
ness, herein also he acts in conformity 
‘ God. In like manner, when the 
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soul is fully resigned to, and rests 
satisfied and content with the divine 
will, here it is also conformed to God. 

Isaw further, that as this divine 
temper, by which the soul exalts God 
and treads self in the dust, is wrought 
in the soul by God’s discovering to it 
his own glorious perfections in the face 
of Jesus Christ, by the special influ- 
ences of the Holy Spirit; so he cannot 
but have regard to it, as his own 
work, and as it is his image in the 
soul, he cannot but take delight in it. 
Then I saw again, that if God should 
slight and reject his own moral image, 
he must needs deny himself; which he 
cannot do. And thus I saw the sta- 
bility and infallibility of this religion; 
and that those who are truly possessed 
of it, have the most complete and sat- 
isfying evidence of their being inter- 
ested in all the benefits of Christ’s re- 
demption, having their hearts conform- 
ed to him; and that these, these only, 
are qualified for the employments and 
entertainments of God’s kingdom of 
glory; as none but these have any rel- 
ish for the business of heaven, which 
is toascribe glory to God, and not to 
themselves; and that God, (though | 
would speak it with great reverence 
of his name and perfection,) cannot, 
without denying himself, finally cast 
such away. 

The next thing I had then to do, 
was to inquire whether this was my 
religion. And here God was pleased 
to help me to the most easy remem- 
brance and critical review of what had 
passed in course, of a religious nature, 
through several of the latter years of | 
my life. Although I could discover 
much corruption attending my best 
duties, many selfish views and carnal 
ends, thuch spiritual pride and self- 
exaltation, and innumerable other evils 
which compassed me about; yet God 
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was pleased, as I was reviewing, quick- 
ly to putthis question out of doubt, by 
showing methat I had, from time to 
time, acted above the utmost influence 
of mere self-love; that I hadlonged to 
please and glorify him as my highest 
happiness, &c. This review was, 
through grace, attended witha present 
feeling of the same divine temper of 
mind. I felt now pleased to think of 
the glory of God, and longed for heav- 
en, asa state wherein | might glorify 
God perfectly, rather than a place of 
happiness for myself. This feeling 
of the love of God in my heart, which 
I trust the spirit of God excited in me 
afresh, was sufficient to give me a full 
satisfaction, and make me long, as | 
had many times before done, to be 
with Christ. 1 did not now want any 
of the sudden suggestions, which ma- 
ny areso pleased with, “That Christ 
and his benefits are mine; that Ged 
loves me,” &c. in order to give me sat- 
isfaction about my state. No, my soul 
now abhorred those delusions of Satan, 
which are thought to be the zmmediate 
witness of the Spirit, while there is 
nothing but an empty suggestion of a 
certain fact, without any gracious dis- 


covery of the divine glory, or of the 


Spirit’s work in their own hearts. | 
saw the awful delusion of this kind of 


confidence, as well as of the whole of | 


that religion from which they usual- 
ly spring, or at least of which they are 
the attendants. ‘The false religion of 
the late day, [the time of the great re- 
vival in New-England, 1741,] though 
a day of wondrous grace, the cmagin- 
ations and impressions made only 
on the animal afiections—together 
with the sudden suggestions made to 
the mind by Satan, transformed into 
an angel of light, of certain facts not 
revealed in scripture—and many such 
like things, | fear, have made up the 
greater part of the religious appear- 
ance in many places. 

These things J saw with great clear- 
ness, when I was thought to be dying. 
God gave me great concern for his 
church and interest in the world, at 
this time; not so much because the 


| 








late remarkable influence upon the 
minds of people was abated, as he- 
cause that false religion—those heats 
of imagination, ana wild and selfish 
commotions of the animal affections, 
which attended the work of grace, had 
prevailed so far. This wasthat which 
my mind dwelt upon, almost day and 
night; and this, to me, was the dark- 
est appearance, respecting religion, in 
the land; for it was this chiefly, that 
had prejudiced the world against in- 
ward religion. AndI saw the great 
misery of allwas, that so few saw any 
manner of difference between those ex- 
ercises which are spiritual and holy, 
and those which have self love only 
for their beginning, centre, and end. 
— (Kyro— 
BRAINERD ON HIS DEATH BED. 


The nearer death approached, the 
more desirous he seemed to be of it. 
He several times spoke of the differ- 
ent kinds of willingness to die; and 
represented it as an ignoble, mean 
kind, to be willing to leave the body, 
only to get rid of pain; or to go to 
heaven, only to get hunour and ad- 
vancement there. 

The following were some of his ex- 
pressions: —“I viewed the infinite ex- 
cellency of.God, and my soul even 
broke with longings, that God should 
be glorified. 1 thought of dignity in 
heaven; but instantly the thought re- 
turned, I do not go to heaven to get 
honour, but to give all possible glory 
and praise. O how I longed that God 
should be glorified on earth also! Oh, 
I was made* for eternity, if God 
might be glorified! Bodily pains 1 
cared not for; though I was then 
in extremity, | never felt easier. 1 
felt willing to glorify God in that state 
of bodily distress, as long as he pleas- 
ed I should continue in it. The 
grave appeared really sweet, and I 
longed to lodge my weary bones in it; 
but oh, that God might be glorified ! 
this was the burden of all my cry. 

“My heaven isto please God, and 
glorify him, and to give all to him, 
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and to be whoily devoted to his glory: 
that is the heaven I long for; that is 
my religion, and that is my happi- 
ness, and always was ever since I sup- 
pose I had any true religion: and all 
those that are of that religion shall 
meet me in heaven. I[ do not go to 
heaven to be advanced, but to give 
honour toGod. It is no matter where 
I shall be stationed in heaven, wheth- 
er I have a high or low seat there; but 
to love, and please, and glorify God 
as all. i 
they were worth any thing, I would 
give them all to God; but I have no- 
thing to give, when all is done. It is 
unpessible for any rational creature to 
be happy without acting all for God: 
God himself could not make him hap- 
py in any other way. I long to bein 
heaven praising and glorifying God 
with the holy angels; all my desire is 
to glorify Gad. My heart goes out 
to the burying place; it seems to me a | 
desirable place: but O, to glorify God! | 
that is it; that is above all.’? 
+++ @@ Qe 
For the Utica Christian Repository. 
HUMILITY AND SPIRITUAL PRIDE. 
An Extract. 


1¥S AMumility and Speritual Pride. 


| 
his own heart is a fool. 
Had I a thousand souls, if | 





| against vital piety, and the deadness 









{many kinds of it, that lie in difierem 
forms and shapes, one under another, 
and encompass the heart like the coats 
of an onion; if you pull off one, there 
is another underneath. We had 
need, therefore, to have the greatest 
watch imaginable, over our hearts, 
with respect to this matter, and to cry 
most earnestly to the great Searcher of 
hearts, for his help. He that trusts 


Spiritual pride in its own nature is 
so secret, that it is not so well discern- 
eq by immediate intuition on the thing 
itself, as by the effects and fruits of it; 
some of which Ll would mention, to- 
gether with the contrary fruits of pure 
christian humility. 

Spiritual pride disposes to speak of 
other person’s sins, their enmity against 
God and his people, the miserable de- 
lusion of hypocrites, and their enmity 


‘of some saints, with bitterness, or with 
laughter and levity, and an air of con- 
“tempt; whereas pure christian humility 
‘rather disposes, either to be silent 


about them, or to speak of them with 


| grief and pity. 
Spiritual pride is very apt to suspect 


Spiritual pride is the most secret of | others: whereas an humble saint is 


all sins. The heart is so deceitful and | 
unsearchable in nothing in the world, | 
as itis in this matter, and there is no | 
sin in the world that men are so confi- 
dent in, and so difficultly convinced of. | 
‘The very nature of it is to work self | 
confidence, and drive away self difii- | 





1 most jealous of himself; he is so sus- 
|| picious of nothing in the world as he 


is of his own heart. ‘The spiritu- 


| ally proud person is apt to find fauit 
| with other saints, 
3 In grace, and to be much in observing 
'how cold and dead they be, and cry- 


that they are low 


dence, and jealousy of any evil of that || ing out of them for it, and to be quick 


kind. ‘There is no sin so much like || 
the devil, as this, for secrecy and subt- 
lety, and appearing in a great many 
shapes, undiscerned and unsuspected, 
and appearing as an angel of light. 





to discern and take notice of their de- 
ficiences. But the eminently humble 
christian has so much to do at home, 


|} and sees so much evil in his own heart, 


and isso concerned about it, that he 


takes occasion to arise from every 1 is notapt to be very busy with others’ 


thing; it perverts and abuses every || 
thing, and even the exercises of real 
grace, and real humility, as an occa- 
sion to exert itself. It is a sin that 
has, as it were, many lives; if you kill 
at, it will live still; if you mortify and 
suppress it in one shape, it arises in 
another; if you think it is all gone, yet 
it is there still. There are a great 


hearts; he complains most of himself, 


and cries out of his own coldness and 
_lowness in grace, and is apt to esteem 
others better than himself, andis ready 
to hope that there is no body but what 
has more love and thanktulness to 
God than he, and cannot bear to think 
es others should bring forth no more 
fruit to Ged’s honour than fre. 
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Some that have spiritual pride mix- |] it a virtue and high attainment, thus 


ed with high discoveries and great 
transports of joy, that dispose them in 
an earnest manner to talk to others, 
are apt, in such frames, to be calling 
on other christians that are about them, 
and sharply reproving them for their 
being so cold and lifeless. But there 
are others who behave themselves very 
differently from these, whe in their 
raptures are overwhelmed with a 
sense of their own vileness; and when 
they have extraordinary discoveries of 
God’s glory, are all taken up about | 
their own sinfulness; and tho’ they also 
are disposed to speak much and very 
earnestly, yet it is very much in crying 
out of themselves, and exhorting fellow 
christians, but in a charitable and 
humble manner. Pure christain hu- 
mility disposes a person to take notice 
of every thing that is in any respect 
good in others, and to make the best 
of it, and to diminish their failings; | 
but to have his eye chiefly on those | 
things that are bad in himself, and to 
take much notice of every thing that 
aggravates them. 

In a contrariety to this, it has been 
the manner in some places, or at least 
the manner in some persons, to speak 
of almost every thing that they see 
amiss in others, in the most harsh, 
severe, and terrible language. It is 
frequent with them to say of others’ 
Opinions, or conduct, or advice, or of 
their coldness, their silence, their cau- 
tion, their moderation, and their pru- 
dence, and many other things that 
appear in them, that they are from the 
devil, or from hell; that such a thing is 
devilish, or hellish, or cursed, and that 
such persons are serving the devil, or 
the devil is in them, that they are soul 
murderers, and the like; so that the 
words devil and hell are almost con- 
tinually in their mouths. And such 
kind of language they will commonly 
use, not only towards wicked men, 
but towards them that they themselves 
allow to be the true children of God, 
and also towards ministers of the gos-| 
pel and others that are very much 
their superiors. And they look upon | 
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| 
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to behave themselves. And to make 
any distinction in persons, or to speak 
the more tenderly, because that which 
is amiss is scen in a superior, they look 
upon as very mean for a follower of 
Christ, when speaking in the cause of 
his Master. 

What a strange device of the devil 
is here, to overthrow all christian meek- 
ness and gentleness, and even all 
show and.appearance of it, and to de- 
| file the mouths of the children of God, 
| and to introduce the language of com- 


mon sailors among the followers of 


Christ, under a cloak of high sanctity, 
and zeal, and boldness for Christ! 
And it is a remarkable instance of 
the weakness of the hu:nan mind, and 
how much too cunning the devil is for 
us! 

The grand defence of this way of 
talking is, that they say no more than 
what is true; they only speak the 
truth without mincing the matter; it is 
only, (say they,) hypocrites, or cold 
and dead christians, that are provoked 
and feel their enmity rise on such an 
occasion. 

But it is a grand mistake to think 
that we may commonly use concern- 
ing one another all such language as 
represents the worst of each other, ac- 
cording to strict truth. If we proceed 
in such a manner, on such principles 
as these, what a face will be introdu- 
ced uponthe churchof Christ, the little 
beloved flock of that gentle shepherd, 
the Lamb of God? What a sound shall 
we bring into the house of God, into 
the family of his dear children? How 
far off shall we soon banish that love- 
ly appearance of humility, sweetness, 
gentleness, mutual honour, benevo- 


lence, complacence, and an esteem of 


others above themselves, which qught 
to clothe the children of God all over? 
Not but that christians should watch 
over one another, and in any wise re- 
proveone another,and be much init,and 
do it plainly and faithfully; but it does 
not thence follow that dear brethren 
in the family of God, in rebuking one 
another, should use worse language 
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than Michael the archangel durst use 
when rebuking the devil himself. 

‘Fhe eminently humble christian is 
as it were clothed with lowliness, mild- 
ness, meekness, gentleness of spirit 
and behaviour, and with a soft, sweet 
condescending, winning air and de- 
portment; these things are just like 
garments to him, he is clothed all over 
with them, agreeably to the divine 
precept; “Be clothed with humility;” 
and, “Put on therefore, as the elect of 
God, holy and beloved, bowels of 
mercies, kindness, humbleness of mind, 
meekness, long suffering.” Pure chris- 
tian humility has no such thing as 
roughness, or contempt, or fierceness, 
or bitterness in its nature; it makes a 
person like a little child, harmless and 
innocent, and that none need to be 
afraid of; or like a lamb destitute of || 
all bitterness, wrath, anger, and clam- |, 
our, agreeable to Ephesians 4. 31. 

Spiritual pride takes great notice of 
opposition and injuries that are receiv- 
ed, and is apt to be often speaking of |! 
ihem, and to be much in taking notice | 
of the aggravations of them, either | 
with an air of bitterness or contempt: 
Whereas pure, unmixed christian hu- 
mility disposes a person rather to be 
like his blessed Lord, when reviled, 
dumb, not opening his mouth, but com- 
mitting himself in silence to him that 
judgeth righteously. The eminently 
humble christian, the more clamorous 
and furious the world is against him, 
ihe more silent and still will he be; un- 
iess it be in his closet, and there he 
will not be still. Our blessed Lord 
Jesus seems never to have been so si- 
lent as whenthe world compassed him 
round, reproaching, buffeting, and 
spitting on him, with loud and virulent 
eutcries, and horrid cruelties. 

Edwards’ Thoughts on Revivals. 


——sJIe> 
THEATRICAL AMUSEMENTS. 


i do not hesitate for a moment, to pro- 
mounce the Theatre to be one of the 
broadest avenues which lead to destruc- 
tion; fascinating no doubt it is, but on 
that account the more delusive and the 
more dangerous. Let a young man 


| 
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one acquire a taste for this species of 

entertainment,and yield himself up to its 
gratification, and he is in imminent 
danger of becoming a lost character 
rushing uponhisruin. All the evils that 
can waste his property, corrupt his mor- 
als, blast his reputation, impair his 
health, embitter his life and destroy his 
soul, lurk in the purlieus of a theatre. 
Vice, in every form, lives, and moves, 
and has its being there. Myriads have 
cursed the hour when they first exposed 
themselves to the contamination of the 
stage. From that fatal evening they 
date theirdestruction. Thenthey threw 
off the restraints of education, and learnt 
to disregard the dictates of conscience. 
Then their decision, hitherto oscillating 
between a life of virtue and of vice, was 
made up for the latter. 

William Prynne, a satirical and pun- 
gent writer, who suffered many cruelties 
| for his admirable productions im the time 
| of Charles I, has made a catalogue of 
authorities against the stage, which con- 
| taing every name of eminence in the hea- 
then and Christian worlds. It compre- 
hends the united testimony of the Jew- 
ish and Christian churches; the delibe- 
‘rate acts of fifty-four ancient and mod- 
ae general, national, provincial coun- 
cils and synods, both of the Western and 
Eastern churches,the condemnatory sen- 
 omee of seventy-one ancient Fathers, 
ond 150 modern Popish and Protestant 
authors; the hostile endeavours of phi- 
losophers and even Poets; with the le- 
gislative enactments of a great number 
of Pagan and Christian states, nations, 
magistrates, emperors and princes. 

The American Congress, soon after 
the declaration of Independence, pass- 
ed the following motion : 

‘*Whereas, true religion and good mo- 
rals are the only solid foundation of pub- 
lic liberty and happiness, 

‘‘Resolved, That it be, and hereby is, 
earnestly recommended to the several 
states, to take the most effectual meas- 
ures for the encouragement thereof, and 
for the suppressing of theatrical enter- 
tainments, horse-racing, gaming, and 
such other diversions as are productive 
of idleness, dissipation, and a general 
depravity of principles and manners.” 

Now must not this be regarded in the 
light of very strong presumptive evi- 
dence of the immoral tendency of the 
stage? Does it not approach as near as 
can be, to the general opinion of the 
whole moral world? 

But let us examine the average char- 
acter of those productions which are rep- 
resented on the stage, If we go to T'ra- 
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seedy, We shall find that pride, ambition, 
revenge, suicide, thepassionate love of 
fame and glory, all of which Christiani- 
ty is intended to extirpate from the hu- 
man bosom, are inculcated by the most 
popular playsin this department of the 
drama. It is true, gross cruelty, mur- 
der,and that lawless pride, ambition,and 
revenge, which trample on all the rights 
and interests of mankind, are reproba- 
ted; but I would ask, who needs to see 
vice acted in order to hate it? or will its 
being acted for our amusement, be likely 
to increase our hatred of it upon right 
principles? As to Comedy, this is a thou- 
sand times more polluting than trage- 
dy. Love and intrigue; prodigality dress- 
ed in the garb of generosity; profane- 
ness dignified with the name of fashiona- 
ble spirit; and even seduction and adul- 
tery; these are the usual materials which 
the comic muse combines and adorns to 
please and instruct her votaries. This 
department of the drama is unmixed pol- 
lution. How often is some profligate 
rake introduced to the spectators, fur- 
nished with a few traits of frankness and 
generosity, to interest them by his vi- 
cious career; and who so far reconciles 
them all to his crimes, as to tolerate his 
atrocities for the sake of his open-heart- 
ed, good humored virtues. Who can 
wonder that young women should be 
prepared by such stuff for any intrigue 
with a bold and wily adventurer; or that 
young mem should be encouraged to 
play the good natured, heroic rake, 
which they have seen such a favorite 
with the public on the stage? Besides, 
how saturated are both tragedies and 
comedies with irreverend appeals to hea- 
ven, profane swearing, and all the arts 
of equivocation, and falsehood, and de- 
ception! What lascivious allusions are 
made; what impure passages are re- 
peated! What a fatal influence must 
this have upon the delicacy of female 
modesty. Think too of a young man 
coming at the hour of midnight from 
such a scene, with his passions inflamed 
by every thing he has seen and every 
thing he has heard; and then having to 
pass through ranks of wretched crea- 
tures waiting to ensnare him and rob 
him of his virtue; does it not require 
extraordinary strength of principle to 
resist the attack? 

Then remember all the accompaniments 
ef the stage, the fascinations of music, 
painting, action, oratory; and say, if 
when these are enlisted in the cause of 
fiction, they do not raise’ the passions 
above their proper tone, and thus induce a 
dislike to srave and serious subjects, and 


a distaste for ali the milder and more ne: 
cessary virtues ef domestic life. 

Add to this the company whichis gen- 
erally attracted to the theatre. Ido not 
say that all who frequent the theatre are 
immoral; but I do affirm, that the most 
polluting and polluted characters of the 
town are sure to be there. Is it not 
a fact, that a person who would not wish 
to have his eyes and ears shocked with 
sights and sounds of indecency, must 
keep at a distance from the avenues of 
the stage? for these are ever crowded 
with the loosest characters of both sex- 
es. Sir John Hawkins, in his life of 
Johnson, has a remark which strikingly 
illustrates and confirms what I have now 
advanced. ‘*Although it is said of plays 
that they teach morality, and of the 
stage that it is the mirror of human life, 
these assertions have no foundation in 
truth, but are mere declamation: on the 
contrary, a play-house, and the region 
about it, are the hot-beds of vice. How 
else comes it to pass, that no sooner 
isatheatre opened in any part of the 
kingdom, than it becomes surrounded 
by houses of ill-fame! Of this truth, the 
neighborhood of the place I am now 
speaking of (Goodman’s Fields Thea- 
tre) has had experience; one parish 
alone adjacent thereunto, having to my 
knowledge, expended the sum of 1300. 
in prosecutions, for the purpose of re- 
moving those inhabitants, whom for in- 
struction in the science of human life, 
the play-house had drawn thither.” 

The arguments against the stage are 
strengthened by a reference to the gen- 
eral habits of the performers, and the in- 


fluence which their employment has in the 


formation of their character. And heret 
may assert, that the sentiments of man- 
kind have generally consigned this 
wretched class of beings to infamy. The 
story of the unfortunate Laberius exhib- 
its, in a strong point of view, the odium 
which was attached tothe profession of an 
actoramongthe Romans. Compelled by 
Cesar, at an advanced period of life, to 
appear on the stage to recite some of 
his own works, he felt his character as 
a Roman citizen, insulted, and disgra- 
ced; and in some affecting verses, spo- 
ken on the occasion, he incensed the 
audience against the tyrant, by whose 
mandate he was obliged to appear be- 
fore them. ‘*After having lived,’ said 
he, ‘‘sixty years with honor, I left my 
house this morning a Roman Knight, 
but shall return to it this evening an rx- 
FAMOUS STAGE-PLAYER, Alas! I have liy- 
ed a day too long.” 

Sauter, whose facetious powers con- 
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vulsed whole audiences with laughter, 
and whose companionable qualities often 
‘‘set the table in a roar,’’? was a misera- 
ble being. The following anecdote, 
told from the best authority, will con- 
firm this assertion: and [ am afraid, 
were we acquainted with many of his 
profession, we should find that his case 
is by no means singular. ‘‘Shuter had 
heard Mr. Whitfield, and trembled 
with apprehension of a judgment to 
come: he had also frequently heard Mr. 
Kinsman, and sometimes called on him 
in London. One day,accidentally meet- 
ing him in Plymouth, after some years 
of separation, he embraced him with 
rapture, and inquired if that was the 
place of his residence. Mr. Kinsman 
replied, ‘*yes; but I am just returned 
from London, where I have preached 
so often, and to such large auditories, 
and have been so indisposed, that Dr. 
Fothergill advised my immediate return 
to the country for change of air.”— 
“‘And 71” said Shuter, ‘thave been 
acting Sir John Falstaff so often, that I 
thought I should have died, and the 
physicians advised me to come into the 
country for the benefit of the air. Had 
you died, it would have been in serv- 
ing the best of Masters; but had J, it 
would have been in the service of the 
Devil. Oh, Sir, do you think I shall ev- 
er be called again? I certainly was once; 
and if Mr. Whitfield had let me come 
to the Lord’s table with him, I never 
should have gone back again. But the 
caresses of the great are exceedingly 
ensnaring. My Lord E sent for me 
to-day, and I was glad I could not go. 
Poor things! they are unhappy and they 
want Shuter to make them laugh. But 
oh, Sir! such a life as yours!—As soon 
as I leave you, I shall be King Richard. 
This is what they calla good play, as 
good as some sermons. I acknowledge 
there are some striking and moral things 
in it; but after it, I shail come in again 
with my farce of ‘A dish of all sorts,’ 
and knock all that on the head. Fine 
reformers we!”’ Poor Shuter! once more 
thou wilt be an object of sport to the 
frivolous and the gay, who will now 
laugh at thee, not for thy drollery, but 
for thy seriousness; and this story, prob- 
ably, will be urged against thee as the 
weakness of a noble mind; weakness let 
it be called, but in spite of himself, 
man must be serious at last. And when 
a player awakes to sober reflection, 
what agony must seize upon his soul. 
et those auditories, which the comic 
performer has convulsed with laughter, 
witness ascene in which the actor fe- 





i nr 


tires and the man appears; let them be 
hold him in the agonies of death, look- 
ing back with horror on a life of guilt, 
while despair is mingled with forebo- 
dings of the future. Players have no 
leisure to learn to die; and if a serivus 
thought wander into the mind, the 
painful sigh which it excites is sup- 
pressed, and, with an awful despera- 
tion, the wretched creature rushes into 
company to be delivered from himself. A 
more careless, a more unreflecting being 
than a player cannot exist; for if an in- 
tense impression of the dignity of rea- 
son, the importance of character, and 
future responsibility, he once felt, he 
can be a player no longer.”’ 

To send young people therefore to 
the play-house to form their manners, 
is to expect they will learn truth from 
liars, virtue from profligates, and mod- 
esty from harlots. 

Can it then be right, even on the sup- 
position that we could escape the moral 
contagion of the stage, to support a set 
of our fellow-creatures in idleness, and 
in a profession which leads to immorality, 
licentiousness, and profligacy? 

But, my dear children, I have not on- 
ly arguments to bring in proof of the 
immoral tendency of the stage, but I 
have facts. It is useless to contend a- 
gainst these. I am distressed, while I 
write, to think of the once promising 
young men who, to my certain knowl- 
edge, have been utterly ruined by re- 
sorting to this scene of polluting amuse- 
ment. Iam not allowed to disclose the 
details, or I coulda tale unfold that 
would shock every right feeling in your 
hearts. 

It was but a few days since, thata 
venerable and holy man, now the dea- 
con of a christian church, said to me:— 
‘‘Sir, the theatre had nearly brought 
me to the gallows. There I found asso- 
ciates who introduced me to every 
crime. When likely to be prevented, 
by want of money, from going to meet 
with them at the theatre, I robbed my 
father, to gain a shilling admission to 
the gallery.”’ 

Yake warning then, and have nothing 
to do with the theatre. Avoid it as one 
of the avenues to. the broad road which 
leadeth to destruction. 

[ Christian Father’s Present. 


Men often go to God in duties, with 
their faces towards the world; and when 
their bodies are on the Mount of Ordi- 
nances, their hearts will be found at the 
foot of the hill, going after their covet- 
COUSNESS. 
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